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PUBLISHER’S NOTE 

The Bhoodan Yagoa which began more than six 
years ago appealing for the gift of part of the land for 
the landless has passed through various stages culmi¬ 
nating in the total and voluntary relinquishment of 
ownership over all land. The people in over 2,500 
villages in the various States have come forward 
surrendering their land in favour of the village 
community. 

This voluntary liquidation of ownership of land 
is looked upon as a miracle of this age happening in 
India. This is a reprint of the collection of some 
important speeches of Vinobaji on various occasions 
already published in the “Principles and Philosophy of 
Bhoodan Yagna ” and “ Bhoodan to Gramdan ” pub¬ 
lished last year. They have been revised and brought 
up-to-date condensing the arguments for Gramdan in 
Vinobaji’s words. This will be of special interest just 
at this time when the top-rank leaders and Vinobaji are 
meeting at Mysore in a conference to consider Gram¬ 
dan as the basis of a national and non-party approach 
to the solution of land {H’oblem in a non-violent way 
and for the realisation of a broad-based ideal 
democracy of village republics. 


Tanjore, \ 
16-9-’57. \ 


Sarvodaya Prachuralaya. 
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The Origin of Bhoodan 

I SAW that on a simple demand from the villagers of 
Pochampalli, Sri Ramachandra Reddi of the same 
village stood and announced his first Bhoodan. Was it 
but a phenomenon or was there any suggestion 
concealed in that act—I asked myself. 

Here are some villagers who ask for eighty acres 
of land and here is a man who donates hundred 
instead. Is it unthinkable that this process is repeated 
everywhere ? Certainly not, if the people only possess 
the power to speak out their minds. Man does not 
act on the strength of his individual thinking alone. 
There is a preparation going on in the surrounding 
world, which prompts his action. The donor of the 
village had no doubt become the immediate and 
effective cause; but, may be, the atmosphere also is 
ready in the world for such a programme. 

Nature’s planning is never partial. It is perfect 
and upto the mark. When it gives appetite to the child, 
it not only provides the mother with the necessary 
food but also inspires her to feed the child. 

And suddenly came the flash: and I realized 
that the world power beckons us to fulfil some new 
mission. 

Do I possess the necessary strength to carry out 
the new mission ? I do not. 

‘But what if I do not possess the strength ? Do I 
not possess the faith V I thought. 



2 


There were but hundred acres in my hand. My 
love of Mathematics led me, even in that serious mood 
of meditation, to calculate the approximate figure 
needed tor the total landless population of India. 
And I found that about five crores would be required. 
That means, the three figures of today must rise to 
five hundred thousand times more. Should I now 
shirk the fear of the figures or take the hint? If I am 
blind to the suggestion, i must give up my faith in 
non-violence and accept violence as my new creed or 
should turn a pessimist. I was prepared for neither. 
With heart within and God over-head, I fell fast asleep. 

At the next halt, I repeated my new idea to my 
audience. 1 had originally planned to have only a 
first-hand knowledge of the conditions in Telangana. 
I had no idea of Bhoodan whatsoever. But 1 realised 
and was more than convinced, that if noj-violence 
was to survive, I must take the hint underlying the 
phenomenon. Even the monkeys carried on Rama’s 
mission. Am 1 not qualified even as much as the 
monkeys were, if not better, bestowed with human 
qualities as 1 am, a man of living faith in non-violence, 
and one who had been a devotee of these monkeys 
as well? Therefore, he who could employ the 
monkeys, shall take work from me also, provided I 
reduced myself to zero, devoid of any ego and pride 
as was the case with the monkeys. 

Thus even at this second village, i stretched out 
my hand to demand land, as a son would do to the 
father. The villagers never knew my mind, and were 
present with garlands to offer to me. I pointed out 
to them that though the flowers in their hands 



3 


were beautiful, Earth, the mother of these flowers was 
indeed more beautiful While flowers were meant for 
the Lord’s worship, I ask for land only. I am your 
son, a member of your family. If you have four, 
give unto me my fifth share 

They were all taken by surprise. But my words 
had the effect which the Atom Bomb had in Hiroshema. 
They gave me sixty acres. Only yesterday I had 
received one hundred. Today sixty. Euclid’s two 
points were present and the Line was complete. 

Four years have since elapsed, and the donations 
steadily rose from the hundred to a thousand and 
then to a lakh, making today a total of forty lakhs 
contributed by four and a half lakh donors. Granting 
that one amongst the hundred who listened to the 
message of Bhoodan parted with his or her land, the 
idea has reached at least four and half crores of 
people. My experience in Bihar is indeed a pointer 
of the dawn of Sityayug. People actually complained 
that while they wanted to give, none approached them 
for land. It is not I who had made people’s mind 
conscious. It has been there ready and willing to 
respond. 



Samya-yogi Society 

^[JR work consists in changing the present social 
order from the very root. This is the secret of 
this Bhoodan campaign. That is why when people ask 
me whether this cannot be done by legislation alone, I 
reply in the negative. This is not an one-sided 
movement. When it succeeds, the State will change, 
the Government will change and the life-structure will 
change. 

To the society which we seek to build up I have 
given the name ' Samya-yogi Society ’. I struck at this 
word from the Gita which teaches us to do unto others 
as we do unto ourselves. We should treat others in 
the same manner as we want to be treated by them. 
So also we must behave towards society as we aspire 
to be treated by it. When Hanuman met Ravana he 
placed before him the injustice of the latter’s act in 
having stolen Rama’s consort. He told him that he 
(Ravana) could easily see the error of his ways since 
he (Ravana) was himself a grabastha (householder). 
He asked him to visualise the situation in the event of 
his own wife being kidnapped. 

In the Chapter on fasts (‘ roza '), the Ifo/y Quran 
enjoins on all followers to observe fast during the 
month of Ramzan. Somebody raised a misgiving 
whether those who could not bear the pangs of hunger 
would be regarded as outcasts. The prophet spoke, 
"No, if on that day they feed a hungry man they 
would win the credit of a fast.’’ Now what is grand 
about it ? The grandeur lies in your feeling what it is 
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to suffer from pangs of hunger; then you will take it 
that your duty lies in alleviating other's hunger. Gita 
has given it the name of Atmopamya (like-Self). This 
is not something particular to Hinduism alone. You 
will find it in all religions. This is termed the golden 
rule. In case one does not feel the pangs of hunger 
one cannot be enjoined to feed the hungry. If one does 
not feel the pangs of thirst one cannot be enjoined to 
slake the thirsty throat. 

I ask the land-owners to imagine from their own 
experience the condition of those who own no land. I 
ask the property-owners to imagine from their 
experience the conditions of those who own no 
property. If you have any appreciation of their 
feeling it is enjoined upon you to distribute among 
them the extra that you have. This is your Dharma. 

The most essential requisite of a Samya-yogi 
social structure is that all land, all property, and all 
wealth should belong to society. Only Vishnu can be 
the lord of Lakshmi, a seat which yon have usurped. 
Bhartruhari has said that to us Lakshmi is mother, 
and we are her children. On the contrary, to-day 
we aggrandise ourselves as her Lord. I feel this is 
injustice, and a denial of religion. It is not a single 
individual who is behaving thus, but the whole society. 
Should somebody commit adultery it is his fault and 
not that of the society. But if the social structure be 
such that it grants the right of ownership of land to 
some, of ownership of property to others and so on, 
everybody would enjoy what he gets hold of. And 
all this is regarded as sacred and^ holy ! Now the 
priests of Vaidyanatbdam assaulted me. When I 
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pondered over it I felt that they believed that we were 
out to destroy religion and they were out to protect it 
by the force of arms. Where religion enjoys such 
sanctions irreligion gets entrenched very deep. 

What I want to inculcate among the people is that 
our body is made from and of the society and for the 
service of the society. Service is thus a debt on our 
shoulders which we have to repay. We are distinct 
from our body. So when we are not the owners or 
masters of even our body, how dare we claim a 
right on other things as land and property ? Ganga 
loves all alike. She quenches the thirst of the lion as 
also of the cow. Should somebody claim a right 
upon such a beneficent Ganga, would we accept it ? 
If none has a claim on the Ganga, how can we have 
on land or property ? 

I go on saying from village to village that if classes 
or differences had been dear to God’s heart. He 
would not have provided everybody with one nose. 
He would have granted one nose to a poor man while 
ten or more to a minister. But He feels that everybody 
requires nose and should have equal right to breathe 
air. As none can claim ownership of air, water or 
sunshine, so also none can claim that of land. Should 
somebody claim it, that is due to a wrong idea which is 
irreligious. Hence I have given the movement the 
name of moral revolution — DAorma-pravar/Aan. 
I want to root out wrong ideas and erect the new 
society on the basis of religious ideas. 

That is why I demand one-sixth of land. There are 
some 5 crores of landless people in our country. For 
Ihem we require five crores of acres, about one-sixth of 
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good land available in India. In case these calculations 
come out to be incorrect I would demand again more 
land. For, what I want is that there must be a 
complete redistribution of land and property, as also 
of power. 

Today we are busy with national planning. In fact 
we require a village planning. People of the village 
should exercise their own brain to do things. Should 
somebody err only one village would suffer. But 
when the stewardship of the whole country is entrusted 
to four or five persons the whole country has to sufifer 
the consequence of their mistakes. But this 
will not be so when power resides in the village itself. 
If one village commits a certain blunder another 
would not repeat it. Hence power should be 
distributed in every village. There must bo 
decentralisation of power like the one set up by God. 
We do not want to imitate Russia or China in this. 
God does not reserve for Himself the store of wisdom, 
nor does He supply it according to individual needs. 
He distributes all unto all. 

Still people have to co-operate among themselves. 
Co-operation is of two kinds. The first is to give one’s 
all and share with others. The second is that proverbial 
co-operation of the blind and the lame. Had the 
latter been the desired objective, God would have 
bestowed four eyes on one, four ears on another and 
bid them co-operate. This amounts to a co-operative 
society of the disabled 1 But God has not ordained 
this variety of society. He has provided everybody 
with all things and made them able and bid them 
co-operate. In other words, the wisdom of all should 



8 


form one whole. Of course He could have made mao 
all-sufficient and all-able. But He felt that life would 
then lose all charm. 

We have to build up a society in which every 
calling is equally paid. Every calling has an importance 
of its own. That one work should be valued more 
than another is an injustice. Take, for instance, the 
work of a train-signaller. What great responsibility 
this carries! A signaller’s work is a responsibility of 
a type unique in itself. 

It may be admitted that the responsibility implied 
in one work differs from that in another. But equal 
wages would have to be paid to all unless and until 
it is established that the one with a greater respon¬ 
sibility feels more hungry than the one with a lesser 
responsibility. It is wrong to pay according to the 
responsibility involved in a work or its extent. 

Three-Fold Objective 

In fact, our objective is three-fold. Firstly, 
power should be decentralised from village to village; 
secondly, everybody should have a right on land and 
property; thirdly, there should be no distinction in 
the matter of wages etc. With this aim in view I 
have introduced the lever of Bhoodan in order that a 
Samya-yogi order may be established. Hence I go 
from village to village. People ask me why I would 
not apply ‘ pressure ’ over our Government to frame 
law accordingly. I am, in fact, not interested in it. 
What I am interested in, is in reducing the Govern¬ 
mental authority itself and in the creation of a new 
Social Order. I have taken up this problem of land 
with this objective. 
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We want to bring about an equilibrium or 
equality in society. None can profit from an unequal 
and unbalanced society. 

Samya-yoga means ‘levelling’ the field. That 
we have to do. Oars is not merely to distribute land 
but to level up the mental values of the entire society. 
With this mental approach you go from village to 
village and explain the idea. Go with a complete con¬ 
fidence in the heart of every one you approach. 


Self-Disciplined Free India 

'TODAY is 18th April, 1954. It is the ‘May Day' 
for the labour-world of India. In memory of 
the hard sufferings of the labour-folk May Day is 
celebrated all over the world. In cities there are the 
labour-folk. They are there in the villages also. In 
cities they are organised and through their Unions they 
make their voices heard. But what about those wage- 
earners of agriculture in the villages ? They are at 
the bottom and are now the worst sufferers. 

It was on this very day that three years back I 
received the first gift of Bhoodan while touring in 
Telangana. I need not relate that incident here again. 
It got wide publicity through press and many have 
come to know of it. From that day onwards I have 
done as much propaganda as I could from village to 
village. I was working almost all alone in the first 
year. Our people will not accept new ideas all on a 
sudden. Yet I was surprised to find how quickly our 
people began to react to this new ideal behind 
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Bhoodan. In Uttar Pradesh it was election time 
when I was touring. I had a few colleagues with me 
then. Some of them left me. Of course, I did 
permit them to go, and they went for election work. 
My condition then was exactly like that of a rich 
man who became absolutely poor and was left by his 
relations to himself alone to pull on. When the 
election fight was at its height and heat, a few friends 
even requested me to suspend my programme of 
onward march for a couple of weeks. But 1 asked 
them, “Aren’t you the people living on the banks of 
the rivers Jamuna and Ganga ? Do these rivers ever 
stop flowing? If they don’t, why should I be asked 
to stop And I proceeded. People came in 
thousands, listened in rapt attention to the message 
and it went straight to their hearts. I was myself 
wondering at their enthusiasm. From there I came 
to your province of Bihar. 

A unique thing happened in Bihar province. In 
all other provinces, the Congressmen and the Praja- 
Socialists voiced their sympathy for the Bhoodan move- 
ment and did some work. But here in this province, 
the Provincial Congress Committee took a courageous 
and far-sighted step in accepting Bhoodan as their 
main work and issued a bold statement that they 
were out to collect the full quota of 32 lakhs for the 
province. They also appealed to all other parties in 
the province to co-operate with them in the work. 
The Praia-Socialist Party also of this province took a 
similar decision. This courageous step of these two 
major parties had its decided effect throughout the 
whole country. But the pledge should be fulfilled! 
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then only will the good influence created, have bene¬ 
ficial results. Therefore it is the responsibility of 
one and all of this province to go ahead with the 
work with the maximum speed 1 wish I may be 
allowed to proceed at the earliest to other provinces. 
I can go only if the work here is completed. 

A very hopeful atmosphere has been created in 
this province. None says ‘ No ’ when he is affectio¬ 
nately approached for BIwodan. Every one says ‘ Yes ’ 
if he is made to understand the ideal behind. Of 
course, some give more and some less. This is natural, 
for man will not be freed of his lust in one day. 
Yet the pleasant experiences I had had so far, make 
me feel confident of the bright future of this province. 

So far 2J lakhs of danapatras have been received 
in this Yagna. Within two or three days another 
half a lakh is expected. These three lakhs of gift- 
deeds speak that the message of the Yagna has gone 
into the hearts of three lakhs of people. One spoonful 
of butter-milk will quite suffice to convert a big pot 
of milk into curd. These three lakhs of people will 
act exactly like the one spoonful of butter-milk to 
convert the rest of the population. It is not at all 
difficult for these three lakhs to grow into thirty lakhs. 
When 100 people listen to the message, one danapatra 
comes. So 3 crores of people have heard the message. 
Once again 1 appeal to one and all in Bihar," Let 
every individual who possesses land offer his share to 
this Yagna.” 

In Gokul-Brindavan when Lord Krishna gave 
the suggestion to one and all of the inhabitants there 
to make use of their hands and sticks to raise the 
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Govardhan mountain, all of them at once applied 
their full and joint strength. Imagine a mountain to 
be lifted by human efiFort! The Lord was pleased to 
see the joint effort and He graced it by His touch and 
the mountain was lifted high. Here the people of 
Brindavan did the work in His name and the mere 
graceful touch of His fingers brought success to them. 
God’s power at once manifests if the people’s strength 
unites into one. Any new force manifesting in society 
is nothing but God’s power. The strength of one 
when multiplied to the power of five is not equal to the 
simple total of five; it goes beyond it and becomes five 
times five. Now the new strength manifesting in our 
society is nothing but the power of the One above. 
By Him and through Him alone, work is being done. 
His manifestation becomes evident only when the 
united co-operation of all is there. Any work receiv¬ 
ing the co-operation of all becomes a Yagna. 

When there is any misfortune or distress in the 
country a Yagna has to be performed. Our country 
is now in distress. Suffering is present everywhere. I 
don’t imagine that any new misfortune has befallen. It 
is there already within. The conflict between capital 
and labour, the lack of the means of livelihood in the 
hands of many crores of our people, the untouch- 
ability among the Harijans and the caste people, the 
bickerings amongst the different creeds and religions, 
all these are in our midst. Under such conditions to 
save the country a Yagna has been started. If I or 40 
to SO people alone participate in it, nothing by way of 
relief will result from it. So it becomes the duty of 
every one to contribute bis due share. He who refrains 
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from such social Yagnas and thus fails to play his part, 
fails in his duty to his country, Our country, in this 
crisis, demands everyone to offer his danapatra to solve 
the huge problem of the land-hunger of the landless 
peasants. 

I have been telling the people in every village that 
all those who own lands, whether they be small or big- 
holders or zamindars, should offer their danapatras. 
Even 99% will not suffice; cent percent should be 
forthcoming Then only can it be said that the mes¬ 
sage has been accepted and success has been achieved. 
Man possesses a mind which can understand and 
realize. It is in this peculiar characteristic that he differs 
from the beast. A certain friend asked me, “You 
want 100 gift-deeds from all the 100 persons. What 
does it mean ? Even in elections 70% or 80% votes 
is considered more than sufficient, but you say 
that you should have 100%.” Then I asked him, 
“ Please tell me what is the percentage you would fix 
for those who can avoid or escape death ? If death 
can demand 100% why not life also?’’ 

It has become now quite clear that once our 
people understand, they will not remain without offer¬ 
ing dan. From what I have seen so far, I feel 
confident that this mission is bound to succeed. 
People in many villages have donated their entire land 
to this Yagna. Had anyone ever hoped that such 
things would happen? In Palamu district 10 to 12 
villages offered their entire lands. Gopa Babu 
tells me that in Orissa some IS to 16 villages executed 
gift-deeds of their entire lands. The Mangroth village 
in Uttar-Pradesh offered all the lauds of their village. 
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Are the people of these villages angels ? No, they are 
ordinary human beings quite like you and me. This 
new ideal has spread among them. The workers have 
gone to them and explained; and they have understood 
and acted. 

Once a man understands an ideal he does not 
remain without acting. May be he takes some time, 
but that is a different matter. Man never feels happy 
unless he translates his thoughts into action. I feel 
and hops that when some people in our villages give 
all that belong to them, it becomes possible for others 
also to follow suit. Our country will become free 
then only when each and every individual of his own 
free will begins to offer his share. Swaraj does not 
merely mean the Government of our people. Swaraj 
means that every individual feels that the country is 
his, that nobody can oppress him nor will he oppress 
anyone, that no one can suppress him nor will he 
suppress anyone and that he is neither afraid of any¬ 
one, nor will he create fear in another. In such an 
atmosphere alone would Swaraj prevail. In such a 
State every individual becomes self-disciplined and 
does his work by himself without slaving for another. 

Once more I appeal to you; if you do this Yagna 
as I desire you to do, it will certainly have its own 
influence on the whole of India. If the people of 
India solve their land problem by the strength of their 
free will they will not only gain materially and morally 
but also will shine as a guide to the whole world. 

(Bodh-Gaya --18-4-54) 



The Way to World Peace 

MOW great is the responsibility that is cast on us— 
the people of India. We were feeling that the 
world was marching towards peace and it would 
choose that way alone in the end. But from the pre¬ 
parations that are going on today amongst the various 
nations, we feel that our hopes are belied and we fear 
that they may throw the world into a great conflagration. 
Of course the big leaders desire to do what 
they think and preach. We do not suspect their 
bona fides. America, Russia and also other nations, 
often state that there should be co-operation among 
all nations, each should help the other and all should 
live in peace and prosperity. It is true that they all 
desire such an atmosphere to prevail in the world. 
But what we see happening today is just the reverse. 

America desires to send aid to the different coun¬ 
tries in Asia. She desires that under her patronage 
the world should grow strong. She says that she has no 
selfish motive behind these aids and offers it as it is the 
only way to save the world. But we believe otherwise. 
We feel that her offer of military aid will certainly 
endanger the peace of the world. It has made many 
countries in Asia feel agitated and even angry. The 
President of America writes to our Prime Minister 
that if India desires military aid, be will sympa¬ 
thetically consider her request also. 

Pakistan thought it good to take military aid from 
America. She thinks that she can become strong 
thereby. Of course, one has to think and decide for one- 
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self. India has clearly made it known to the world that 
she is not prepared at any cost to join in this political 
gamble. She will not accept any military help from 
outside. Leaving the path of peace along which she 
has been all along going, if India imitates Pakistan, 
she will certainly invite danger not only to herself but 
to the whole world. Then there will be nothing left 
with her. She will lose her freedom also. So she 
decided that she should not fail into this tangle. Our 
leaders, in particular Pandit Nehru, took the correct 
stand with a firm determination. We are particularly 
happy over it. The American President tells us that 
he desires to give us also military aid without any 
strings attached to it. Perhaps he may be joking. 
We can’t believe what he professes. We consider the 
offer as an insult to us. 

It is not enough if we simply say that we do not 
want any help from outside. We have to do our work 
in right earnest. We have to make our country strong 
in the real sense. It is wrong to think that a country’s 
strength lies in its military power. A really strong 
nation can never be a source of danger to any. It can 
give strength to all other nations of the world. It will 
certainly inspire in them courage. A nation will 
become really strong only if it is free from internal 
conflicts, if it becomes self-sufficient and the people 
within are united by bonds of love. If we make our 
country strong like this, whatever be the threats or 
dangers that may confront us, none of them will cast 
any shadow on us. On the other hand, our greatness 
will certainly have its good influence on the outside 
world. Thus if we strive to make ourselves strong we 
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shall save not only ourselves but the whole world. Of 
course, God alone can save the world. God will 
certainly use us as His instruments for the same end if 
by His grace, we keep our heads cool and minds steady 
and go on demonstrating the strength of Ahimsa 
(Non-violence), love and satyagraha, continue doing 
constructive work, and abolish unemployment from 
our midst by each family doing the needed sacrifice 
for the purpose, and live as members of a single family. 
There is no reason to feel that in this world, violence 
alone will prevail and there is no escape for us also 
from it. We are not men without light. We are 
living beings with the soul within us. It is the master 
of its surroundings. So if we improve the conditions 
in our country through just and peaceful means and 
thus make it strong, we shall be not only making 
ourselves free from dangers and sufferings but also be 
saving the other nations of the world. 

1 have no faith in power alliances. Nations are 
making their own political alliances. They won’t 
serve any useful purpose. Alliances with cowards, 
with men of no moral integrity, whatever be their 
numerical strength, can never become a powerful 
force. If we are strong from within, we can develop 
real power. If we behave as cowards, weaklings, 
timids bending before tyrants and quarrel amongst 
ourselves fostering differences of high and low, we 
can never become a powerful force in this world. A 
nation with all the above weaknesses is a non-entity, 
a mere zero. What is the good of such 50 zero* 
partners forming a comity of nations ? If we make 
ourselves strong we can be really exerting a moral 

2 
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influence over the whole world and we will be able to 
make our own nation a great and strong fortress. 

We have in our midst many weaknesses. There 
is poverty everywhere. It has to be got rid of. We 
have to increase production. We have to become 
responsible workers. We have to get rid of the 
idleness in us. We have to get over all the caste, sect, 
and language differences in our midst. In these days 
there is much malice and enmity between parties. 
Untouchability is prohibited, yet it is not wiped off 
from our midst. It is still living. All this is to be 
done in the social field. 

In the moral sphere also we have much to do. In 
these days wherever we look we see corruption, 
drunkenness and obscene cinemas etc. Of course, 
there can be good cinemas but what we have today 
are such that would demoralise the life of the people. 
All these are leading us to ruin. We have to purify 
the whole atmosphere. 

Bhoodan Yagna is an all-comprehensive movement 
directed to the reform of all walks of life. Today 
everyone thinks of himself alone and feels for his self 
only. But Bhoodan makes the people think and do 
just the opposite of what they do now. It makes 
the people look around and say, “I will first 
think of my neighbour, and if he has no land, I must 
consider it my duty to provide him with it.*' In 
Bhoodan, distribution of land is not the only question. 
It aims, in fact, at the moral regeneration of the whole 
nation. Through it we hope to solve the economic 
difficulties in our society. With all these hopes I am 



19 


concentrating ail my attention on it. If we succeed in 
this we are sure to succeed in everything else. 

When village industries are encouraged, unemploy¬ 
ment will disappear. Cottage industries can never 
prosper unless the land is equitably distributed. So 
Bhoodan takes in the programme for the revival of 
cottage industries also within it. 

The great aloofness that we find in society today 
between the educated and the uneducated will not 
disappear unless both are made to join in common 
work. We have to inculcate in our people the habitual 
delight for doing manual work. The education that 
our children get now in schools, is devoid of any 
manual labour. They do not know how to earn 
their living and how to improve the country’s 
economic conditions. So Shramadan (labour-gifts) is 
also initiated. This will bring an entire change to 
the whole life of the country. We have to reclaim 
and make the waste lands included in some of the 
gifts offered in Bhoodan, cultivable. Students can 
join this work and thus offer their share of gift of 
labour. 

lam also claiming a share of the wealth in 
people’s hand, through Sampatti-Dan. Much wealth 
lies invested in gold and silver. It is wrong to keep 
wealth dead like this. The nation should get the 
benefit of it. That is why I ask those people who 
keep such wealth, to give a share of it for the good 
of society. 


(April, 1954) 



The Third Force or 
Jana - sakthi 

^WO new forces are now working in this world. 

There are two new currents. Two conceptions 
and sentiments are competing and conflicting. The 
whole situation is shaky. There are many danger 
spots ready to burst at any time. It may be that they 
may develop many phases. I am drawing this dread¬ 
ful picture not with a view to frighten you. We have 
to bear this in mind when we take a new step forward 
in our work. With an eye on it we have to shape our 
activities. 

One or two months back some wise and learned 
men met at Delhi * and had some searching discussions 
to evaluate the technique and application of non-vio¬ 
lence. It is reported that Shri Rajendra Babu stated 
there that no nation in the world had yet the courage 
to declare that it could function without the strength 
of military force and further he expressed regret that, 
in spite of the fact that the peo|>le of India heard with 
their own ears straight from Gandhiji’s mouth his 
teachings and did attempt some work in that line, they 
could not do so. Our great leader Pandit Nehru had 
said on many occasions that no problem of the world 
could be solved by the use of military force. He has 
no belief in violence. His heart believes in non¬ 
violence. Even then in this peculiar situation of the 
world he ha d to acc ep t the responsibility to increase 

* International Seminar on Gandhian Outlook and Technique 
for World Peace. 
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and strengthen the military strength of the country. 
In such a strange state of the world we are living now. 


The heart believes in one thing but the brain 
directs action in a different way. We desire that non¬ 
violence should spread not only in India but in the 
whole world; we shall not fear each other; we shall 
love one another. The heart believes fully that love 
alone will win and bring success. It tells us that no 
problem of the world can be solved by violence. It 
knows that if one problem is solved, ten other pro¬ 
blems emerge out of it. 


The Government desires to introduce the Commu¬ 
nity Projects in the 5 to 7 lakhs of our villages. They 
are now started in a few villages. They hope that 
when this work is extended to other villages also, 
unemployment will be wiped off and the country will 
become prosperous. But if war breaks out tomorrow 
I doubt whether a single one of these projects will 
continue working. Even they who started it cannot 
say whether these projects wilt then be continued or 
not. Their brain will at once fret and fume and they 
will say “Now the chief work of the day is the defence 
of the country ”. Even if we sit on those seats of 
responsibility it cannot be said that something different 
will be done, for they are the seats of glamour and 
whoever that ascends it will in turn be forced to think 
in a narrow limited and consciously helpless circle. 
Even the great nations of America and Russia get 
frightened. Then how can the less strong nations of 
Pakistan and Hindustan feel otherwise? 
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People have asked me on many occasions why I 
remain outside and why I don’t take up the responsibi¬ 
lity of state administration. My answer is this: If two 
bulls are already yoked to a cart, of what help will it be 
if a third one is also added. If I remain outside, 1 can 
dear the path and give a better tract to proceed on. 
Those who have taken up administrative responsibility 
tell us ‘ please don’t do the work which we are doing. 
What is lacking in us, please fill up ’. They desire our 
help. From this we have to understand that we have 
to work to create that strength in the people which 1 
call Jana-sakthi which is the very foundation of the 
new order of society which we desire to usher in. 

What is this third force or Jana-sakthi? It will 
be that force which is hostile to violent force. Yet it 
is different from the police force (Dhanda sakthi) of 
the State. This police force has, of course, got a 
fraction of violence in it. But I don’t desire to call it 
a violent force because it is the whole society that has 
entrusted this power in the bands of the Government. 
Hence it is not a mere violent force, but something 
apart from it. It is the penal power of the State. The 
Sarvodaya Sevaks would be understanding their duty 
and fulfilling their responsibility if only they create an 
atmosphere, which will counteract the forces of 
violence in war and will reduce the occasions for the 
use of the State’s police force. This is what the people 
expect us to do. 

Many ask me why I don’t make a demand on the 
Government to bring in legislation and to distribute 
land without any compensation. My answer to them 
is this; Brother, I don’t stand in the way of legislation. 
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1 have taken this one step and in this itself I have not 
yet fully succeeded. If I have succeeded in achieving 
75% or even 50% result then I can claim that the 
favourable atmosphere is created for legislation. One 
thing is that I should see that no obstruction for 
legislation should come in and the second thing is that 
I must pave the way for it. Without attempting 
them, if I take another step and go on repeating that 
without legislation this work will not succeed, then it 
means I do not know my duty. Swadharraa demands 
that without the aid of legislation I should create a 
transformation in the mental outlook of the people 
who themselves may distribute land among themselves. 
Is it because of any law or rule that the mothers are 
feeding their babies ? The power of love in the hearts 
of men makes life happy and full. Man has faith in 
love. He is born in love. He is nursed through love. 
Having realized this force of love if I go on repeating 
‘ legislation ’ 1 will not be creating the Jana-sakthi ,— 
the non-violent sanction of the masses. 

The Sarvodaya Sevaks’ real service is therefore 
to build up the strength and power of the people. 
This force, I don’t say, is the counter force to ‘ police 
force ’ of the State. It is only the opposite force to 
violence. 


If we desire to solve the land problem by our¬ 
selves, then our method should be distinct from that 
of the State which would do it through “ police force ", 
Of course, wealth may increase. Our goal is not the 
production of wealth alone. 
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There will be two aspects to the plan of our work. 
The one is our effort to develop the power of thinking 
in people and the other to enable them to manage 
their own affairs. 

Power of thinking means and includes the power 
to understand oneself and make others understand 
the principles and objectives behind every act. 
Without understanding we should not blindly do 
anything; if we do so we will be put to grief. We 
should not make others accept our ideas without their 
understanding them. On no account should we 
impose our ideas on others. Wc should only discuss 
things and give counsel. Our Samaj is only a sevaks’ 
association which stands on the foundation of ideas 
and thoughts. The sevak’s basic function is to 
propagate the ideas by consultation and advice. In 
‘ Koran ’ the true devotees are described as those who 
do work by discussion, counsel and persuasion. I will 
be happy if our sevaks carry on our work in a similar 
manner. In this method lies our real strength. It is 
the Siva Sakthi that we should develop and create. So 
like the ever flowing mountain streams, let the sevaks 
wander from place to place and constantly mix and 
move with the people with firm faith in the ideals. 
Let them do propaganda with never-failing enthusiasm, 
patience and persuasion. Let them understand that 
this is the weapon in their hands. 

Our second work is the distribution of power 
and decentralisation of administration and manage¬ 
ment. The administrative power and strength should 
oot remain centralised at one place. They should be 
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developed in each and every village, so that each village 
can say and decide which things should come in there 
and which should not. If any village desires that no 
mill-pressed oil should be brought within its limits and 
wants to ban it, then it should have the authority and 
power to order and enforce a ban. 

The entire machinery of the Government should 
be so deceatralized—each village empowered and 
capable to look after its own affairs—that it will make 
an outsider even to doubt whether the State 
Government is functioning at all and whether there 
actually exists a governing power in India. If this is 
achieved, then we can say that our State has become a 
non-violent State. 

With this objective clear before us we should 
proceed to work in the villages and establish village 
Raj. We should make the village people strong 
enough to stand on their own legs so that they could 
decide what they shall grow and produce within their 
area, what all things only should be allowed entry 
within and what all should be prohibited. If the State 
does not agree or is unable to act even if it desires to do 
so, the villagers should then have the courage to desist 
and prove their strength through their self-sufficiency. 
It is impossible that there can function in Delhi a 
brain, so big and mighty, which can manage and 
administer all the affairs of all the villages throughout 
the land and see that everyone of its acts is for the 
benefit of all. It is for this that we desire that there 
should be Village planning instead of National 
planning. National planning should mean Village 
planning. All our activities should be to bring about 
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decentralisation. It is for this reason we desire the 
distribution of land in the villages. 

In these days people have begun to talk about the 
' maximum extent of individual holding *, and about 
‘ceiling’ whenever questions of land are discussed. Of 
course the advent of Bhoodan movement has created 
the atmosphere. We have to agree first to give some 
land to every one^the minimum, at least. All the 
wage-earners of today are labourers under other’s 
supervision. The cart is moving, but we don’t say it 
is the moving force. Our labour population is 
working only with their hands and legs. They have 
got brains, and they have hearts. Let them use them 
when they work. This is the thing we desire 
them to do. Suppose, that much intelligence 
as is in them is abandoned, tell me, what 
other treasure we have got with us in the country ? 
We have nothing else. And if we do not make use of it, 
it will be a great loss to our nation. Hence we have 
to make the best use of what intelligence is there. If 
we give them education, certainly their brain will 
sharpen. So we have to educate them and draw a 
scheme to that effect. In any such scheme, distribution 
of land to them is the basic principle. 

At least 5 crores of acres of land should be 
transferred to the landless labourers before 1957. If 
all of us concentrate our full attention and energy on 
this, it can be achieved. By ‘ us ’ I mean not the 
Sarvodaya Samaj sevaks alone, but the Congressmen, 
the Praja Socialists and every one else who accepts the 
ideal behind the mission. We should achieve success 
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in solving the land problem mainly through Jana- 
sakthi—iht strength and initiative of the general 
public. 

Success in Bhoodan will make the future election, 
not a fight between parties who have good men on 
either side. We do not want the Bhishma Arjuna fight, 
but we want the Rama-Ravana fight. Today there are 
good people in every party. Will it not be possible 
to bring all the good people to one side ? A common 
programme which will bring all the good men together 
to agree on the fundamentals, will dissolve all the 
differences. Now the Socialists tell me that I have 
seized their programme. I admit and so ask them 
to help me. The Congressmen say that this programme 
is very good. I would like them also to help me. The 
Jana Sangh people claim that this work is consistent 
with Indian culture. If these various parties accept 
this programme and work it, there will not be much 
conflict in the coming election and the best men will be 
elected. If this would happen it would ensure a very 
strong Government. Such hopes I have of Bhoodan. 
We should not feel content with anything less than 5 
crores of acres of land. 

In conclusion, let me give you one word of caution. 
Our work is not on party lines or on sectarian principles. 
The term ‘ Sarvodaya-wala ’ is a misnomer. You 
should not use it. We are nothing more than mere 
human beings as anybody else. The Sarvodaya Samaj 
is not an organisation in the ordinary sense and we 
should not allow it to degenerate into a sectarian or 
party group. We should avoid the use of such terms 
that such and such a person is a Socialist, such and 



28 


such an individual is a Congressite and such and such 
a worker is a Sarvodaya-wala. May be, others think 
in terms of party labels; let them call themselves so, 
as it may be advantageous to them. Ours is not a 
party. We belong to the ‘third force’. By ‘third 
force’ I mean not that ‘ force’ which international 
politics calls as that power which stands aloof from 
both the American Bloc and the Russian Bloc. By 
' third force ’ I mean that ‘ force ’ which is opposed 
to Himsa-sakthi (Force of Violence) and which is 
distinct and different from Dhanda-sakthi or State- 
Force. The first is the ‘ Violent Force ’, the second 
is the ‘Government Force’ and the third is the 
‘ Jana-sakthr (People’s Force). We should make 
this ‘ third force ’ strong and keep free from party 
politics and sectarianism. To achieve it we should mix 
and move with the people and identify ourselves 
entirely with them. We should always bear in 
mind that we are simply human beings as any one 
else. 



Towards A State-free Society 


£)EMOCRACY has been on experiment in the world 
for about a century. It has been countenancing 
many conflicts with the several prevailing forms of 
Government. 


With the advent of this new political thought 
many parties began to appear on the scene. Differ¬ 
ences began to arise among the thinkers on the one 
hand and the statesmen on the other, as regards the 
ideological approach as well as actual working. 
Ideological difference is of course a healthy sign of 
life and it is welcome. But if such differences lead to 
party differences and divisions, the workers will become 
less concerned with the ideal and more concerned with 
the party organisation, its set-up, discipline and 
propaganda. This has resulted in a great deal of fuss 
and furore in the political field throughout the world. 

One need not worry much about this sad state of 
political affairs if the field is narrow and circum¬ 
scribed. Today it has become so extensive that it has 
begun to encroach and engulf all aspects of human 
life in society. In such a large field where rivalry 
exists, not merely in the different ideological 
approaches, but also in the conflicting attitudes, 
practices and procedures, the evolution and progress 
of human mind will get arrested and hampered. 

Hence my attempt to create a band of Sevaks 
(workers) which will not have any party label. It will 
be above all sects, parties, isms, conventions and 
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practices. It will be an assembly of pure, impartial 
and free-thinking individuals who will serve people as 
man to man. You may call them a set of workers, or 
an assembly of self-less servants, or even an associa¬ 
tion of ascetics; my attempt is in this direction alone. 

In every country there are people who are known 
as ‘ humanitarians.' They feel for their fellow-men. 
Moved by kindness they take a compassionate attitude 
to those who suffer and serve them in order to give 
relief. But they do not think deeply about all aspects 
of life. They keep away from politics and social 
science. Mere sympathetic and humanitarian 
considerations are the motive force in them. Huma¬ 
nitarian work is indeed noble and good. It is benefi¬ 
cial to society and helpful in elevating the human 
mind. Therefore it is quite welcome. 

But I will not be satisfied with mere humanitarian 
service. The band of workers I have in view will 
engage themselves not only in humanitarian service, 
but will think of all aspects of human life and serve 
mankind in all walks of life. They will yearn and 
work to transform the politics of the State into the 
politics of the people. They will endeavour to remove 
all the bitterness that is there today in society and 
establish peoples’ justice. In short, they will have 
a clear understanding that their Dharma enjoins them 
not only to do philanthropic work but serve man¬ 
kind as a whole in all walks of life. They will place 
before the people the defects and vices that they 
notice in the different parties and among the ofiScials 
of the State. They will welcome and respect whatever 
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is good in them. All their efforts will be directed to 
obliterate all party differences and establish a 
society transcending all party affiliations and labels. 
This is not a new State policy; neither do 1 desire 
to name it as such, for the State itself will get merged 
in the general society. What we call now ‘ the State ’ 
will get so decentralized that in the end it will 
wither away. 

This process of decentralization will begin from 
even today. The centralized power will get distri¬ 
buted by degrees which in turn will enter and 
permeate every individual with the result the 
ruling authority will vest in the hands of every one. 
Each individual will then himself become the State 
as well as the subject. The ruler and the ruled will 
have met and merged in the individual. ‘I am my 
own governor, and I am my own servant. Every 
one else will try to point out my defects and 
mistakes; still they will all co-operate with me in all 
my good acts. I too will point out with gentleness 
their errors and co-operate with them in all their 
good actions. Yet I am my own master and my 
own servant; and they will be their own masters and 
servants. All of us are brothers, colleagues and 
friends.’ All of us are born for the same end. This 
does not mean that there will not be any difference 
in our points of view. It means that there should be 
unity of heart though not unity at the intellectual level. 

The power to feel is equal in all. It pertains to 
the heart. Such virtues as generosity, renunciation, 
sacrifice, kindness, love, friendship can all be there in 
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equal measure in all hearts. Equal faith in all these 
every one should have and that will bring in the heart 
unity. 

(Dec. 1954) 


Towards 

Sarvodaya Social Order 

I 

pYERY day as we look at the sky we see that its 
travellers, the birds, return to their nests in order 
to find their life and in order to rest. The Vedas say 
that all souls as they had their various lives performing 
various acts, fulfilling multifarious desires and suffering 
the inevitable consequences of their actions ultimately 
get tired and then meet again in one place to gather 
courage and enthusiasm, to find peace and to compare 
notes with each other, to test the truth of their 
experiences. 

After Gandhiji’s departure from this world the 
Sarvodaya Sammelan has become a resort for rest and 
peace and shelter to persons who lived and bad their 
being in and under that sky. It was very likely that 
our various non>violences would have clashed with 
each other, consciously or unconsciously, if we did not 
come together in this manner once a year. I believe 
it is cur great good fortune that we have found this 
nest—the Sarvodaya Samaj Sammelan. Here we are 
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able to meet, consult each other and discuss our pro¬ 
blems. Shri Shankarrao Deo has aptly compared our 
meetings to the meetings of the devotees of Lord who 
get together to sing His praises and to discuss the ways 
and understand the difficulties of reaching Him. Surely 
we should not and cannot have reservations or con¬ 
cealments or feel distance among ourselves in the 
discussions that we hold here, nor should there be any 
passion or excitement about them. And if we happen 
to hold different views we should all together endea¬ 
vour to so carry on our free discussions as to reach 
our goal in one stream even as all the rivers ultimately 
find their way to the ocean. So please do not feel that 
I am asking you to agree with me in the views I am 
going to place before you. Please take them as if I 
was expressing my thoughts aloud. We in the Sarvo- 
daya Samaj should at least cultivate such an attitude 
of frankness, tolerance and non-insistence. 

Most of us believe that ultimately there will not 
be any necessity to have government based on coer¬ 
cion or the power to punish. Even the communists 
recognize the futility of government based on force. 
But they also believe that at the present stage of man’s 
development there should be strong centralized 
governments so that they could destroy and abolish 
other unjust organizations. They propound that even 
as fire in consuming wood also consumes itself and 
cools off, the centralized power of the State 
too will destroy other organized centres of injustice 
and power and would in the process liquidate itself 
and wither away. This, in short, is the essence 
of their ideology about power and the State and we 
3 
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know that they have reduced their whole thinking into 
a science. 

There are others who, too, believe in the necessity 
of at least a minimum of government. As the world 
is the manifestation of the interplay of the three quali¬ 
ties satva, raja, and tama, they say, some government, 
however little, is inevitable for man. 

But all people realize and feel in their innermost 
hearts that only a social order which has eschewed the 
use of force and punishment altogether will last. Our 
Samaj, the Sarvodaya Saniaj, believes in this idea and 
works for this ideal. But we do concede that under 
the conditions of the present moment even in a non¬ 
violent social order a little government is essential. 

There is no place for coercion or power in 
Sarvodaya. A Sarvodaya social order will give the 
place of honour to service, service of the people. When 
we think of our work from this point of view we begin 
to wonder if the Indian National Congress of today 
is not going to prove the greatest hindrance to the 
establishment of a system of life based on non-violence. 
The Congress is the biggest popular organization in the 
country. Its programme is elections, from elections 
to State power, and of serving the people through 
State power secured by means of elections. I wonder, 
I ask myself, whether in a country where its greatest 
organization has its basis on elections, has based its 
programme for serving the people ultimately on elec¬ 
tions, it will not come in the way of establishing a 
non-violent social order. 
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He who had the vision to see far ahead, and also 
those lesser persons who worked under him. all of them 
together had thought and wished the Congress organ¬ 
ization which brought freedom to this country from 
dependence upon others or political slavery to convert 
itself into a Loka Sevak Sangh, an organization wedded 
to the service of the people. I have always felt and 
I have always wondered what great sense of vision, what 
expert intelligence people who had so desired had given 
proof of. It is now said and contemplated that the 
newly established Bharat Sevak Samaj will devote 
itself to the service of the people. But when the 
biggest organization of the country has set its heart on 
functioning through the power of the State the 
Bharat Sevak Samaj will not have enough strength or 
capacity to serve the people. I believe it will always 
occupy a less important, a secondary place. 

There is always need for service in human society. 
Even in an order based on coercion or violence there 
is place for service. But in a non-violent social order 
the biggest organization will, in the nature of things, 
be devoted only to service, to serving the people. The 
idea of a Loka Sevak Sangh visualized that barring 
certain fields of social life the rest of society, 
almost all the functioning of society would have 
absolutely no need for the coercive power of the State; 
service would occupy the throne of sovereign 
authority as queen and power would be its 
maid; the organization devoted to the service of the 
people would have the authority of control over 
the instrument of power; indeed, elections would be 
run only after that organization had sanctioned 
and blessed them. 
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That, however, was not to be. What has actually 
come about has been if not the reverse, at least against 
the idea. I refrain from going into an analysis of 
the causes or reasons. Any way, I felt and believed at 
the time that if the organization which had proved 
itself so strong and capable were to confine itself and 
its programme to the field of elections only, the newly 
born State would possibly be safe. But this was a 
phenomenon as a consequence of which the way of 
non-violence was hemmed in by difficulties all round. 

So, the need of building up a new organization has 
arisen. Let us build up an organization which is only 
for, and devoted to, the service of the people, and 
which is the biggest of its kind. To build up such an 
organization is a difficult task. Those on whose 
strength it will be sought to be built up are weak, are 
but small. Small men can surely build up a small organ¬ 
ization even though a Congress or even a super- 
Congress were to come in their way. The responsi¬ 
bility is certainly very heavy, but God willing, even small 
persons with small strength will build it up. But the 
true responsibility lies with persons functioning in the 
political field and therefore let them help us. Whoever 
they are and wherever they are, and to whatever party 
they belong, let all of them come together and working 
from where they are today create such an organization; 
let them help to build up an organization devoted only 
to the service of the nation and which is also free from 
elections. I am not pleading for forming a new group; 
nor am I recommending such a course. For, I do not 
wish that the strength of any of these persons be 
undermined or destroyed till they have known the 
illusion of it all. 
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Whatever importance be given to elections, it has 
to be recognized that it is not a thing, it is not a 
process, it is not a mechanism which is going to streng¬ 
then society, or conduce to its progress. This elective 
process is a mechanism set up in democracy. Demo¬ 
cracy demands that everyone’s opinion be sought and 
recorded. Everyone knows that such a scheme has 
certainly not been ordained by God so that we have to 
justify its existence on that account. In this man-made 
on e-man-one-vote scheme Pandit Nehru has a right to 
one vote, and his chaprasi too has a right to one vote. 
No one is able to demonstrate to us the sense under¬ 
lying such a scheme. I only feel that the principle of 
the equality of all souls underlying our Vedanta philo¬ 
sophy is being possibly propagated thereby; and 
possibly also, we would be enabled to establish an 
equalitarian society thereby! Elections do not show 
any capacity to bring about a fundamental change or 
revolution in society. So, I say, whatever the change 
the elective process may be effecting in the practical 
affairs of society they can never effect a change in 
values. I would, therefore, plead with all those political 
persons who feel they are placed in positions of power 
to effect a fundamental change as a result of elections 
to leave them when they feel convinced that their 
attempt to bring abot a change in values is failing. 

II 

The next point I would like to discuss before you 
is regarding Gandhiji’s ahimsa. Some of us have gone 
to the government and others have remained outside 
or kept aloof. Government these days seem to inter¬ 
pret non<violence to mean as little of harassment of 
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society as is possible. We feel that this definition of 
ahimsa is very dangerous for non-violence and its 
progress. Such definition may aptly be applied to 
violence. When these friends in the government talk 
of an order based on a socialistic pattern and non¬ 
violence, both taken together cannot, to my mind, 
have any meaning but a Sarvodaya social order. 

The Buddha has said: “If we set about doing good 
slowly, evil sneaks itself into it at once and with force.” 
The go-slow idea has meaning only so far as coercion 
or violence is concerned. Please do not apply it to 
ahimsa. I pray to God to bring home to all those who 
profess to follow Gandhiji that the urge for non¬ 
violence has to be intensely active, that non-violence 
has by its very nature to be very speedy. 

Rajaji has placed two or three valuable sugges¬ 
tions before the world. He is a philosopher and also 
an expert in state-craft. He is also a great craftsman 
in the art of wielding the power that is in language. 
He has pleaded with the Americans to cultivate good¬ 
ness unilaterally. But all the people of America are 
learned. These learned people will find it difficult to 
understand this sane advice. They have handed to a 
man from the army all the atom bombs and all the 
hydrogen bombs and asked him to employ them on 
Formosa if he thought fit. This for them is a great 
dilemma indeed. How could they now heed the advice 
offered by Rajaji ? But I would like to ask, “ Do the 
people of the nation to which Rajaji himself belongs 
back up and enforce his suggestion ?” Are we, I ask, 
putting speed in ahimsa 7 I will answer my own ques- 
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tion and say we are not. The language which defines 
non-violence as something which goes slow is very 
dangerous language and also very deceptive language. 

Ill 

A third point. Many in this country are afraid 
of the word satyagraha. But this is w'ong. In fact 
satyagraha is the refuge of this war-ridden world and 
it will surely prove itself the charmed word that will 
redeem it. 

People very often repeat that satyagraha has no 
place in a democratic State. It is true there will be no 
room for free collective satyagraha in a social order 
where all decisions are taken with the consent of every 
one. There may be scope for cases of individual 
satyagraha but none for a collective one. But I will 
emphatically repeat that satyagraha will give strength 
to those who want to work for and by non-violence 
though the statement may appear novel. Though it is 
difficult to act only after gaining the consent of all, 
still we can go on attempting to do so. 

The definition of satyagraha has assumed a nega¬ 
tive character; that is to say, it has come to mean some 
movement for coercing people who differ from you to 
come round to your view of things. This is why some 
people are attracted towards it and some are equally 
afraid of it. With this sort of idea about satyagraha 
in view people pester me by asking now and then how 
long I was going to beg for land as I am doing. They 
tell me that they can show me various ways of violence 
to achieve my end, but they want to know from me 



40 


when I was going to release my potent instrument of 
non-violence, or whether I was going to use it at all. 

Gandhiji was placed in circumstances under which 
he had to function negatively. But he had the genius 
which could endow constructive capacity even to his 
movements for the negation of certain things. People 
very often used to ask him what relation his spinning 
wheel bore to the Englishman quitting India. So, we 
should not run away with the idea that the satya- 
graha movements of those days were the last word in 
the technique of mtyagraha. 

We ought to learn that the satyagraha which seeks 
to be effective in democracy will have to be more con¬ 
structive and less in opposition to something or the 
other. It is entirely wrong to say that satyagraha has 
no place under a democratic order of government. 
But we must train ourselves and get seasoned by 
applying our constructive way of work to the situa¬ 
tion before us to the best of our capacity till the 
year 1957. 

I have seen in Bihar how effective our method 
of work has proved. I see that here too. And sur¬ 
prisingly enough I saw it in Bengal also. If we ap¬ 
plied ourselves to our task with all the strength and 
capacity we have, I venture to prophesy that we shall 
be able to see in Bihar the full picture of bhoodan in 
actual working. But if for want of applying our whole 
strength our aim was not fulfilled by 1957 we would 
have proved ourselves unfit for our task. But suppose 
our aim was not achieved in spite of our having ap¬ 
plied ourselves to our task to the best of our ability, 
then by doing so we shall cultivate the capacity to 
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go a step ahead; we shall also have developed such 
capacity as will enable us to decide the nature of the 
next step; and we shall also surely be able to see our 
way clear to the next step in our endeavour. 

The idea that now when we have Swaraj we 
should not act only with some single aspect of life in 
view is not baseless; it has some substance in it. Why, 
the responsibility to act with the whole of social life in 
view is all the greater today. We, however, have to 
think and find out who it is that has shoved the 
responsibility on our shoulders. The responsibility lies 
surely in the first place on those who have taken the 
people’s vote in the elections and who are now admi¬ 
nistering the State as a consequence. One friend 
informed me how cows were being slaughtered in large 
numbers every day in the city of Calcutta. Then we 
are told that we have to make allowance for such daily 
slaughter if milk was to be supplied to the cities. But 
when we are asked to attend to these, no doubt, im¬ 
portant questions, do those who ask us to solve them 
really suppose that we have nothing of our own to 
do ? And are we to understand that in a scientifically 
perfected scheme, as it is claimed, for supplying milk 
to the cities cows have to be slaughtered every day ? 
If every good thing has to be successfully demonstra¬ 
ted in Delhi before it can be accepted as such by gov¬ 
ernments, such procedure is not going to be of any use 
to non-violence to which we have pledged ourselves. 

Some people remind us that the legislature is there 
to hear our grievances. But there, unfortunately our 
voice is represented under a whip! And are we to 
suppose that the Government has no ears for anything 
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but what it hears in the legislature ? What then shall we 
do ? Why should we waste our words on the servants? 
Why not tell, what we have to, the masters, the 
people whose servants those elected representative 
friends are ? When we ask the Government to do some¬ 
thing, to close down textile factories in the interest of 
khadi we are told that we do not know public opinion. 
That is why we approach those who can pull these 
representative friends up and ask the former to take 
notice and think seriously of these matters. 

There are some others who complain that men of 
satvik temperament keep aloof from elections. They 
then ask as to what they could do to make such good 
people take part in elections. Some people ask our 
friends why the latter do not join the Congress, We 
should therefore also consider these questions and 
decide whether our joining the Congress would benefit 
us. We should also think and find out whether such 
a step, though it may be of some advantage to some of 
us as individuals, will be of any advantage to the 
nation as a whole. My considered opinion is that it 
will never be of any advantage to the country. 

Friends, make up your minds to go and join 
where you see the good of the people. Even our 
friends in the government and legislatures say the 
same thing. They propound that there should be an 
opposition for the success of democracy. But these 
fear there would be danger if it was either too weak or 
too strong. The servants of the people with satvik 
temperament should gather courage to change the 
very quality of these elections. We may take part in 
them, or keep aloof from them, but we should from 
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now on be strong enough to make ourselves felt regard¬ 
ing them. Today we feel we have fallen a prey to 
some sort of infatuation. But we have friends in all 
the organizations of the country. 1 do not insist that 
they should all think and feel as we do. But they 
should freely think for themselves. We do not wish 
that the strength of any organization be undermined. 
But I would like to ask every one if our remaining 
weak was going to benefit them. 

Suppose Vinoba joined theCongress. What I believe, 
however, is that there are good men in the Congress as 
also in the Praja Socialist Party. Our joining the 
Congress, therefore, is not going to benefit the nation. 
Let us clearly understand that all the ideologies that 
are prevalent in the country should not weaken in 
strength. I would appeal to all of you to think over 
and consider the things I have placed before you. 


(Puri-25-3-55) 



PART II 


Satyagraha and New 
Social Order 

^UR ideal is to build up a society which does not 
need the coercive authority of the State. The 
Communists also believe that the State will ultimately 
wither away. But in the immediate present they are 
out to build a strong totalitarian State. There are 
some who feel it is an utopian idea which can never 
be brought to reality. There are others who believe 
that man, as he is made, will always need some kind of 
a State. 

In a non-violent Society, there is only a minor 
place for the State. It may not disappear completely, 
but the chief thing is that in that society, the organisa¬ 
tion based on service will have the most prominent 
place. I often wonder if an organisation like the Indian 
National Congress will really be capable of ushering in 
a non-violent society. 

Elections have great prominence in the Congress 
organisation and the body that is devoting most of 
its time to electioneering can hardly be the instru¬ 
ment for creating a new non-violent society. Not 
only this, it may prove detrimental to the growth of 
non-violence. That is why the Father of the Nation 
had advised us to turn it into a Loka Sevak Sangh 
immediately after attaining freedom. 
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We realise the wisdom and foresight of his sug¬ 
gestion to-day. We are trying to fill up the vacuum 
by starting organisations like the Bharat Sevak Samaj. 
Small organisations devoted to social service existed 
even during the British rule and continue their work 
to-day. There are many such organisations in exist¬ 
ence. But they are too small and scattered to provide 
a focal point for the expression of the non-violent will 
of the people. 

The objective behind the Loka Sevak Samaj was 
that there must be a broad-based organisation which 
would win the love of the people by its selfless service. 
Such an organisation alone will be able to take the 
power of the State. All parties will try to get the 
good-will and support of such an organisation. 

Unfortunately for us, such an organisation does 
not exist in the country at present. The Congress is 
completely obsessed by and engrossed in the elections. 
Probably it is natural and inevitable. There may be 
some justification for it. I do not want to go into it 
just now. I am only concerned with the fact that an 
organisation of this kind cannot be the instrument of 
creating a new society. 

The Sarvodaya Samaj 

Since the Congress failed to fulfil this great task, 
smaller men with limited capacities are compelled to 
come forward and create this nation-wide brotherhood 
of Sarvodaya Samaj, built on service. No one should 
run away with the idea that it is our intention to 
weaken any institution or organisation, political or 
otherwise. If friends feel that they are wielding power 
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by remaining in their posts, they may continue to 
remain there. But they may realise soon that they 
do not wield power and would feel weak. They will 
surely come out and do so without delay. As long 
as there are parties built on differences of opinion, all 
of them must be well organised and strong. The good 
members of every party should try to give a minor 
place to election in the party work, 

I must confess that I fail to understand the 
meaning of the ‘ one man, one vote ’ in democracy. In 
formal democracy of this kind Pandit Nehru has one 
vote and his Chaprasi has one vote. No one will be 
able to convince me of the righteousness of such a 
procedure. It may be justified only on one ground. 
Only the Vedantin can justify it, for he believes that 
there is one Atman (Soul) in all. If we are out to 
change social values and build up a new society, elec¬ 
tions will never achieve it. 

Ahimsa was the life-breath of Mahatma Gandhi. 
Whatever he did, he tested on the touchstone of 
non-violence. Many of his lieutenants have taken on 
themselves the responsibility of the Government. 
They try often to define non-violence. Thus there is 
to-day an official version of non-violence. Their con¬ 
ception of non-violence is, I think, too negative. To 
cause least inconvenience or illwill seems to be their 
criterion of non-violence. When you say that prohibi¬ 
tion must be enforced in a “go-slow” way, the con¬ 
sumption of drinks increases ten-fold. So please spare 
Ahimsa from the ‘go-slow’ policy. This Fabian non¬ 
violence is a dangerous doctrine. It is possible to go 
slow in matters which are not clearly concerned with 
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violence or non-violence. But if you are really serious 
about non-violence then there is no question of 
degrees, and gradual progression. It should be imme¬ 
diate, and whole-hearted. It has to move with speed. 
I pray to God that people who really believe in non¬ 
violence will realise this. 

Rajaji is a philosopher and a statesman, and he is 
also a master of words. He advised the President of 
the U. S. A. to discard the nuclear weapons unilate¬ 
rally. The .Americans are a learned people. Not only 
the rulers, but the voters are well-educated. They 
consume 160 times more paper than we do. When 
Eisenhower listens to Rajaji’s advice, the people of 
America will be disillusioned and displeased. I agree 
with what Rajaji has said. Individually he has pro¬ 
bably the right to say so, but I wonder if he can say 
it as a representative of the Nation. 

Pakistan has entered into a pact with America 
and increased its army. Do we feel the courage of 
disbanding our violent forces because Pakistan is in¬ 
creasing its armed strength? Can America, in the 
face of this, listen to a man who advises them to 
decrease their nuclear power? I submit we must 
create a strength and confidence in the Nation to act. 
This can never happen as long as non-violence is 
gradual. Non-violence certainly does not mean the 
continuation of the status-quo. 

The word Satyagraha has incurred the odium of 
many. We are told by some that there is no room for 
Satyagraha in democracy. I can understand this 
dictum if democracy meant unanimity. But I fail to 
understand how Satyagraha can be banned in the 
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present formal form of democracy. Satyagraha that 
we practised under Gandhiji was certainly not the 
ideal Satyagraha. It was conditioned by the circum¬ 
stances of the time. It was too negative in its ap¬ 
proach. It was the genius of Gandhiji to link up 
constructive work with Satyagraha and make it its pre¬ 
condition. But after freedom it cannot remain nega¬ 
tive. Negative Satyagraha will not serve our purpose 
to-day. 

We have a certain technique for Bhoodan work. 
Suppose our mission is not achieved by 1957, what 
next is the question often asked by the workers. I 
say, you can ask the question only when you have put 
in concentrated collective effort first. 

As long as we have not done so where is the 
justification for such a question ? Our task therefore 
is to give every ounce of our energy to the task on 
hand. I have no doubt that if we work with our heart 
and soul success would be ours. Bihar, Bengal and 
Utkal bear eloquent testimony to my faith. All our 
scattered energies must be concentrated on one focal 
point. It is then only that we shall be able to take 
the necessary steps. 

People—the Masters of Legislators 

With the coming of freedom our responsibilities 
have increased. We have to bear the responsibility 
to govern the country. I do not deny that. Those 
who have gone in for the elections and entered legis¬ 
latures will mind the responsibilities of the Govern¬ 
ment. But those who want to bring about a radical 
change, should devote all their energy to Bhoodan. 
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If we create a real public opinion and educate the 
people it will have much greater effect than the 
speeches in the legislatures. The key-men may 
remain in places of power but all the rest must no 
longer delay action. Their place is with the people. 

There are several burning problems of the day 
and those in authority give their own replies for them. 
For every question whether it is banning cow-slaughter 
or replacement of the textile cloth with khadi, their 
reply is the same. They fling the slogan of public 
opinion at our face. They are right and it is for this 
that we must go to the public. The public are the 
real masters. You must give up approaching those 
who are their servants i.e. the members of the legis¬ 
latures. They have to obey their masters, the people. 

(Puri Sarvodaya Sammelan, 25~3-'35.) 


4 



Sarvodaya Order by ’57 

UROM the very early beginnings of human society 

love and hate had existed side by side. 

In the early stages it was unrestrained violence 
that held the field. Gradually man learnt to curb 
and limit his violence and the institution called the 
State came into existence. The formation of the 
State did limit violence up to a degree. The advent 
of the apparatus of Government created a new kind 
of law and order. Even the Vedas have said that the 
coercive power of the State is the personification of 
Dharma. But gradually the Stale grew stronger, 
became more and more powerful lill it became all- 
powerful with the power of destroying the whole world 
with its military might based on nuclear weapons. 

The Challenge of Violence 

Never in the human history had man been so 
overpowered by fear as he is to-day. The Hydrogen 
bomb is the symbol of scientific progress and human 
servitude. Man is wondering how he could limit and 
tame the power of violence based on nuclear weapons. 
They were talking of putting a stop to the production 
of atomic missiles and weapons destroying those that 
are already in existence. 

It is an illusion to hope to limit or restrict or 
regulate the power of violence of the modern State. 
The only rational and sensible alternative is to under¬ 
stand that humanity can exist only when it discards 
violent weapons and accepts the ideal of building up 
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a society in which there is no coercive State. Years 
back 1 felt that it was an utopian ideal and would be 
realised only after a few thousand years, but now I 
see that the world conditions have brought it so near. 
Without its immediate realisation human civilisation 
cannot survive. 

If you read the writing on the wall and under¬ 
stand the way human history is being shaped you will 
see that the whole force of history is behind you. 

Alternative to Non-Violence 

Violence cannot be limited. It cannot be ended, 
Destruction or the creation of non-violent society are 
the only two alternatives. Those who have this faith 
in humanity must have stout hearts and must have 
faith in the basic goodness of man. The very fact 
that you and I are talking of Bhoodan and are going 
about about the country collecting gifts shows that 
God has a plan and He does not want the world to be 
destroyed. 

The inspiration and forces behind the movement 
are not yours or mine. It is the force of Nature, 
history, God or whatever you choose to call it. I 
call it a divine inspiration. 

The Satyayuga is at hand. The Kaliyuga is over. 
This is being realised by men and women all over the 
world. Brotherhood, equality and a non-violent 
society are the ideals that are moving millions in every 
country. 

If an atom when activised can develop the 
strength to destroy the world, bow much more power- 
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ful would the human atom be when it has the right 
intelligence. 

A new era is opening up before us. India seems 
to be in the centre of the stage. The work of peace 
that our Prime Minister is doing in the international 
field, the Bhoodan Movement and all the ferment 
that is growing in people’s minds only express the 
deep thirst of man to find a way of living together. 

We have pledged ourselves to collect five crores 
of acres of land by 1957. Many of you are worried 
and feel anxious thinking of our limited capacities. 
You are asking yourselves, * How can we achieve such 
a big target in the next two years ?’ 

Believe me, I do not worry even for a moment. 
In fact, I hardly ever think in terms of five crores or 
ten crores of acres. After all, land-gift movement 
is only a symbol. I have the faith within me that 
Sarvodaya society may come into existence all over 
the world by 1957. 

When you go and ask for land donations you 
explain to everyone that you are taking land not only 
for solving the land problem of our country but for 
establishing real peace in the world. Do not bother 
about land-gifts. Find out if you have real faith in 
creating a non-violent order. If you have that within 
you, your faith will be irresistible and it will shine. 

If the movement does not grow then the fault 
is yours. It is the lack of faith in a non-violent order 
that makes you weak. When Gandhiji lived, you 
could bury yourselves in your smaller activities 
whether it was khadi, basic education and the like. 
You live in your small spheres and are content to 
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work like unknown warriors. But we are passing 
through a most critical period in the world and wo 
have to put our shoulder to the wheel and concen¬ 
trate all our energies on Bhoodan movement. I 
ask my colleagues not to tarry any further. The sands 
of time are running out. I wish some of you go 
back to your homes on foot and start explaining the 
message you have heard here to every man and 
woman you meet. 

We must go ahead with the zeal of determination 
to create the nucleus of a real non-violent society in 
India by 1957. Ours is an appeal to men and women 
all over the world who are trembling with fear of 
war and hunger for peace. 

(Puri Sarwdaya Sammelan, 27~5~55.) 



Appeal to the Congress 

JT gives me great pleasure to have had this unique 

opportunity of meeting you here. I am no believer 
in diflFerences of caste, creed, language or party and to 
me everyone is a human being. Therefore I speak 
with friendly feelings to you, one and all and 1 hope 
you will take it in the same spirit. 

The world to-day is seriously ill. Sometimes its 
condition becomes grave and sometimes we see hopes 
of recovery. Great men of the world are anxious 
that it may not lead to a conflagration. They are 
engaged in serious efforts to prevent such a calamity. 
It gives us pleasure to see that here and there their 
efforts are attaining some success. But the malady of 
the world is something deep-rooted. It cannot be 
cured by mere external treatment. Such treatment 
may give some relief now and then. But we have to 
remove the root cause of the disease in order to 
effect a permanent cure. 

This is an age of power. Science has placed in 
the hands of man great power, or rather, man has 
been thrown in the hands of power. Power is con¬ 
trolling man and making him dance to its tune. This 
has led to a very serious situation. The whole of 
mankind is in the grip of a great fear. Perhaps this 
is the first time in history that fear psychology is 
pervading all over the world. Man can progress if 
he puts an end to this fear. We cannot seek asylum 
from this fear in the stockpiles of devastating weapons 
of war. Fearlessness cannot be achieved through the 
agency of weapons. The development of Ahimsa 
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or soul-force alone can lead man to fearlessness. One 
who fears cannot therefore be said to be non-violent. 
Man seeks the help of arms only in the absence of 
Ahimsa or soul-force in him. This does not mean 
that if he abandons these arms he will become fear¬ 
less. Fearlessness represents , a state of mind which 
can be brought about only by a change in the way of 
man’s thinking. 

I was glad that the Avadi rongress Session passed 
a resolution on the socialistic pattern of society. What 
is the change that this resolution has brought about 
in the minds and lives of Congressmen who adopted 
it ? That will be the real test of their having accepted 
this resolution. Otherwise such high-sounding words 
carry no weight. 

Unilateral Action 

Our leaders as well as our people are aligned on 
the side of peace. Great men like Rajaji are appeal¬ 
ing to the world to take a bold step. The question is 
whether our country is advancing in that direction. 
Are we creating that strength in our country which 
could lay the foundation for a non-violent society? 
Here again the test will be whether the people are 
self-governing and whether only noble ideals rule their 
minds. To-day all countries of the world are sufifer- 
ing from mutual fear and suspicion. To root out this 
fear and suspicion, some country will have to take to 
unilateral action. Are we advancing our country in 
that direction ? If we can do that, even within the 
next ten years, we will have shown the way to the 
world and the moral power thus created will lead the 
world to peace. 
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It is neither possible nor necessary to check the 
progress of Science. Science should only be put under 
the control of moral power. If that happens, there is 
no fear from the unbridled progress of Science. These 
are the only two alternatives before the world: either 
we allow Science to advance or we check it. A little 
violence will not be out of place. In the past even 
saintly persons used violence in the interests of the 
community. No harm resulted from it; on the other 
hand, it resulted in good, because the use of violence 
was very limited. Willynilly, Science is going to 
advance. If we root out violence, the advance of 
Science can be beneficial; otherwise it must lead to 
destruction. 

India’s position is such that only her moral power 
can grow and not other forces. Either she develops 
her moral strength or she becomes extinct. It is there¬ 
fore that. I say that mere words cannot help us and we 
should bring about a change in the hearts of the 
people in their approach to various problems. 

The Origin of the Movement 

This question of change of heart had been occupy¬ 
ing my mind since a long time and the idea of Bhoodan 
was the natural consequence of a long search. When 
I was working among the Meos near Delhi, the land¬ 
less Harijans among the refugees asked for land. We 
discussed the matter with the authorities and the 
Punjab Government promised to give land. I even 
made a public declaration of this fact at a prayer 
meeting at Rajghat. Two months later the Punjab 
Government went back on their word on the plea that 
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there was not sufficient land even for those who origin¬ 
ally possessed land in Pakistan. The Government 
was inclined to maintain only the statiis quo. This 
pained me much, as it pained the Harijans as well as 
many others. The Harijans thought of offering Satya- 
graha and sought my advice. I advised them against 
such a step and at the same time expressed my inabi¬ 
lity to help them in any other way. This was agitating 
my mind and I was in search of a method by which 
the landless could be provided with land. When 
Telangana gave me the hint, I took it up and started 
the Bhoodan movement. 

The land problem is a basic problem not only for 
India but also for many Asian countries and if we can 
solve it in a peaceful manner, our non-violent strength 
will grow. The redistribution of land brings in its 
wake many other problems—economic and otherwise 
for which I have been looking for solutions. But 
seeking a solution to the land problem is not my only 
objective. 1 am more concerned with the non-violent 
technique that comes into play in this movement and 
I do not want this technique to slip away through my 
fingers. If this method can create faith in Ahima, I 
think it will have a great effect on the world. 

I do not want you to view this movement from 
the narrow outlook of party or personal interest but 
from a real spirit of service. I am asking for only 
one-sixth of the land for the present. This is not a 
big thing, which cannot be achieved within two years. 
If we put all our energy in this work and solve this 
problem within two years, the world will recognise 
the efficacy of Ahimsa, Our other problems also can 
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be solved in a similar manner. I advise the con¬ 
structive workers also to leave all their work and join 
this movement, because the success of this movement 
will prepare the basis for all items of the constructive 
programme. 

I consider the offerings of land with a real under¬ 
standing of the principles and philosophy of Bhoodan, 
as votes for world peace. Some people pooh-pooh 
this idea and criticise me for linking Bhoodan with 
world peace. They recall what Gandhiji also said 
that the Bihar earthquake was the result of the curse 
of untouchability, and point out that connecting 
Bhoodan to world peace is similar to connecting earth¬ 
quake and untouchability. I do not want to go into 
the deeper significance of those words of Gandhiji, 
but wish to say in all humility that what I say is 
diflferent. 

Moral Power of India 

India put up a non-violent fight for Independence 
and won it. This has raised the stature of India in 
the eyes of the world, and today her voice is listened 
to with great respect. It is India’s moral strength 
that has had this effect. What other power can she 
boast of? She neither possesses the vast military 
strength nor the huge wealth which some of the big 
countries of the world possess. Even then if she can 
make her voice heard, it is because of her moral 
power. If we solve our problems in the same non¬ 
violent way, our moral strength will grow still more. 

People from all parts of the world have begun 
(Q take interest in Bhoodan movement. Neither do 
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I write about it in English nor do I correspond with 
foreigners. Still the news of the movement has 
spread all over the world. The world sees some rays 
of hope in it. 

No one wants war. Still the race for armaments 
is going on unabated. The world is pining for a way 
out of this mire. It feels that Bhoodan m'ght show 
the way for the peaceful solution of the ills of the 
world. What we have achieved is not big. Even the 
little we have achieved has created a hope in the world 
of a potihtiai power in our movement for peace. 

I have heard reports of compulsion and threats 
held out to landowners while approaching them for 
land. I do not want to collect land by such methods. 
There are other people who can adopt these methods 
and it is not necessary for us to wander on foot from 
village to village. Therefore I have publicly declared 
that if any body holds out such threats or uses com¬ 
pulsion, people should refuse to part with their land. 
I do not want even a bit of land by such methods. 
We should approach the landowners with love. What- 
ever is given must be given with the full understanding 
of the philosophy behind Bhoodan. Then only it will 
have value. 

Every year I have been receiving invitations to 
attend the Congress Session. But 1 never attended; 
nor did I send any reply. This year too the same 
thing would have happened, had not somebody on 
his way to Avadi met me. I took the hint and sent 
a letter to the Congress expressing a hope that it 
would some day come to my help. The Congress 
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President said that I had every right and claim to 
demand help from you, though I am not in the 
Congress. This is the first time that 1 attend the 
A. I. C. C. meeting and how can I have any right 
to ask for your help? But everyone will have to 
accept that Truth and Justice demand it. 

Moving incidents in Bhoodan 

It is generally accepted that the present distribu¬ 
tion of land in our country is unjust. In my opinion 
land must be free like air, water and sunlight, and 
everyone must have a right to it. There ffiould be 
no private ownership of land. Wherever I go, this 
is what I tell the people. They seem to appreciate 
this point of view. I have not come across a single 
person who is opposed to this view. There may be 
some who may not part with their land immediately. 
But I have every hope that even they will give land, 
if not to-day, to-morrow. They cannot but give. 

I remember here an incident which happened 
when we approached a Muslim landowner for land. 

He said; "What is the principle underlying 
your demand for one-sixth of the land ? ’’ 

I said to him: "I take it that ordinarily a 
family consists of five brothers and I consider myself 
as the sixth brother and demand my share on behalf 
of the landless." 

He said: " It is true that we are five brothers, 
bat according to our religion, daughters also are 
entitled to a share in the property; and we have two 
sisters." 
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Then I said: “ If you are seven, brothers and 
sisters, consider me as the eighth member and give 
me my share.’’ 

He immediately gave away the one>eighth. 

I relate this incident here only to show how 
generous-hearted our people are. Such experiences 
have melted even my stony heart and I have been 
changed into a soft-hearted man. The realisation 
comes upon one that India’s heart is essentially pure 
and sound and in it lies our future hope and strength. 

It is my earnest appeal to you to devote the next 
two years to this work, setting aside all other pre¬ 
occupations. Some people ask me whether they should 
give up all other work completely. I would tell such 
persons to take the spirit of my advice and not go 
merely by the letter. This is my advice even to the 
constructive workers. I have myself done construc¬ 
tive work for over thirty years and I can tell them 
that unless we build a basis for our work, it is not 
going to succeed. Till to-day nobody interested him¬ 
self in our work. People talked of Sarvodaya as an 
ideal impossible of achievement. But now it appears 
to them to be practicable even in the present world 
and hopes have been created in their minds. I want 
the Congress to take up this work without any party 
spirit and carry it to success with the co-operation of 
all other parties. 

Another point to which I wish to draw attention 
is the serious situation created by evictions. We have 
made it a point in our movement to approach such 
landlords, explain to them the wrong they are doing, 
ask for land-gifts from them, and rehabilitate the 
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evicted peasants on such land. If the landlords do 
not respond, we will have to ask the peasants to stick 
on to their land, whatever be the consequences. This 
may result in sufferings to the peasants. Therefore I 
want the Congress to take up this question also as 
part of the Bhoodan campaign. 

A very remarkable result of Bhoodan is that 
about 100 villages have been completely offered in 
Bhoodan. This will lead to a new way of life, in 
which nobody will enjoy what he possesses without 
first offering a portion of it to the community. 

I have asked you to give two years to this work. 
It is not much. If anything is left undone at the 
end of this period, it will be done by the Government. 
In fact I do not want anything to be left incomplete. 
In that case I cannot consider the movement a com¬ 
plete success. I would like this problem to be solved 
through popular will alone. The Government will 
only give its seal of approval to the popular will. The 
Communists, while supporting this movement, suggest 
that I should bring pressure on the Government. If 
the Government has to complete the revolution, how 
can it be a triumphant end for the movement ? 

In the end I appeal to you all to give your best 
attention to this work, so that the country can feel 
proud of a great achievement. 

(Address to A. I. C. C. Berhampur, 9-5‘55) 



Self-Realisation through 
Bhoodan 

^ WORKER who was with us for some days has 
now relinquished all his right to his land and is 
oflfering his services to Bhoodan work till 1957, This 
year’s Sarvodaya Sammelan has given us the message 
to put aside all other work and leap into this work of 
Bhoodan. 

We know that this work is of divine prompting 
and influenced by it' many will come out to serve 
Daridranarayan. Serving Daridranarayan does not 
mean keeping poverty in perpetuity and giving doles 
to the poor. We mean the driving away of poverty 
and making Narayan universal. Those who come 
out to serve Daridranarayan will get the strength to 
make themselves poor and feel one with the poor. 
This voluntary acceptance of poverty is the sure way 
for driving out poverty. It does not surprise me, nor 
need this surprise anyone when young men throw 
away their wealth for their country and dedicate 
their lives to the service of the people. 

With us is touring a Sanyasi who is scanning 
our work with a spiritual vision. He asked me 
whether his acceptance of Bhoodan work would lead 
to his spiritual realisation. Has Bhoodan the effi* 
cacy of bringing about spiritual realisation? Here 
is the example of the man who is now giving up his 
property and taking up Bhoodan work. He is not 
a Sanyasi, yet he takes to the discipline of non¬ 
possession. The Vedas say that eternal existence or 
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Moksha cannot be got by work, by possession, but 
only by giving them up. This is the way of social 
reconstruction also. When we aim at driving away 
poverty and affluence and we want the whole society 
to accept non-possession then such work cannot be 
done in small driblets of constructive work. 

Till now the world has been thinking that 
sacrifice and non-acceptance are the disciplines of 
the Sanyasi. Bhagavad Gita wants that the funda¬ 
mentals of Sanyasa should pervade the whole society. 
Sanyasa is not anything to be kept out of ordinary 
life, but should form the cardinal virtue of life. 
Renouncing the fruits of action should be the 
philosophy underlying all action, and giving up should 
be the basis of life. The seed by annihilating itself 
makes the tree grow. Likewise he who cannot give 
up his little self and cannot efface himself will not 
accomplish anything great. The extinction of the 
seed is the cause of the growth of the tree. So 
Sanyasa is a great constructive force. 

We want to spread this spirit of non-possession 
and renunciation even among the kisans. We want 
every kisan to become a Sadhak—om disciplining 
himself spiritually. In agriculture there is a lot of 
work, and his life is a life of dedication to God. If 
he idles or exploits others his life ceases to be one of 
dedication. A life full of labour, a life of self- 
sufficiency, a life of helpfulness to others is indeed the 
life dedicated to God. Therefore this Bhoodan 
movement is giving young men the motive force to 
take to a life of sacrifice. This is generating a 
tremendous power. 
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After the attainment of Swaraj, a gloom of 
lethargy and helplessness has spread over the land. 
Now on account of the Bhoodan movement the spirit 
of sacrifice is receiving the proper emphasis. This is 
a good augury. 

It may be asked of us, if by non-possession, if 
by sacrifice, if by hard labour, spiritual perfection 
can be attained. In such a state only one thing will 
be wanting and that is non-egoism. Our answer is 
that if all work is done without the ego, life gets 
spiritually perfect. Our present social order stands 
self-condemned, and the society is breaking to pieces. 
Those who are in the routine of life are overwhelmed 
by ordinary attractions, and they accept them as 
their normal ends. They think that occasional doses 
of help to others will make their life righteous. Their 
whole life is one of self-indulgence. On the other 
hand, there are a few who renounce completely, deny 
the bodily needs, but remain inactive doing no work. 
Thus life is cut into two sectors. We want all to 
accept a pattern of life which will be based on 
renunciation and enjoyment of needs. Life should 
be freed of egoism and be a dedication to the Lord. 
This is the full Social Dharma that we conceive of. 
Herein all differences between spiritual and material 
life vanish, and a perfect social and spiritual 
order will prevail. This new idea has dawned on us, 
and so we call this work as Dharma Chakra Pra- 
vartana. It is our belief that those who understand 
this point begin this work. 

To-day everyone is thinking in terms of his 
property rights. But we say that such ideas should 
S 
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be given up, and all should think of the Society as 
the lord owning all the rights. This will make 
them the devoted Bhaktas of the Lord Society. 
We should forget ourselves in the service of the 
society. Service should be based on self-discipline, 
and eating without physical labour should be 
considered a sin. We should not be thinking of the 
morrow this day. Let us think of our neighbours and 
the problems of the day. Let us do our work and 
eat what we get. If the neighbour is hungry to-day, 
we do not think of him, but we put by something 
for the morrow lest we should suffer from hunger 
tomorrow. Should we not think now of the hunger of 
our neighbour? With the dawn of the morrow 
its problems can be solved by the grace of the Lord. 
Our putting by something to ward off our tomorrow’s 
hunger becomes a social crime, a fraud on society 
and the Lord. Our sole aim should be the serving 
the society and man, and the Lord and the society 
will take care of us. Theft came in when man 
began to gather for himself. 

Some ask us; ‘ Can you organise this perfect 
Social Order in a short time?’ Then we answer 
that we are not the makers and that all combined 
can do it. I have no such egoism as to make me 
feel that I am the saviour of the world. The 
Lord is here to save the world, and with His grace 
a new idea has come to me which I am laying 
bare before you. If you accept the idea, act on it. 
I have immense faith in this idea, and young 
men are coming out giving up their property rights 
and for a life of non-acceptance. Every village 
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should give me three or four Jeevandanis of this 
type, and I hope we will get them. We cannot 
and we wish not to do this work ourselves in every 
village. This work will be carried on by those who 
get this divine inspiration. 


The Five Stages of Bhoodan 

gHOODAN Yagna was started in Telengana four 
years and three months back. It was 
commenced under the special conditions obtaining 
there then. There land-owners and cultivators were 
at loggerheads, were inimical towards each other. 
The movement started there with the view to 
remove this bitterness. The country had the experi¬ 
ence of a new idea. This was the first step. 

The second step was taken thereafter. When 
it began to spread, it had its influence on the whole 
country. My trek to Delhi and the work done in 
its course was the second step which attracted the 
whole country and it had wide propaganda effect. 

Then it was necessary to create confidence in the 
minds of the workers and I turned my attention to 
it. So a target of 5 lakhs of acres for Uttar 
Pradesh and 25 lakhs for the whole country was 
fixed. Both the targets were duly reached and this 
created self-confidence in the workers. This then 
was the third step. Then an attempt was made to 
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collect one-sixth of the agricultural land in Bihar so 
that all the landless could be given land. A great 
deal of work was done in Bihar which cleared the 
way for us. That lakhs of acres could be collected 
in a province and lakhs of people will come forward 
to give away their lands was actually seen in Bihar. 
I do not attach so much importance to the extent of 
land collected as to the fact that about three lakhs 
of people had donated. The number of donors 
carries a value of its own. It created in the minds 
of the people the feeling that the movement has 
vitality and is bound to spread. I was witness to 
lakhs of people giving away their lands most 
willingly. It is natural that when in the sea the tide 
rises some dirt will also be mixed with it. So it 
may be possible to pick out particular gifts and say 
that these were given from special motives. But 
we should not lose sight of the wood for the trees. 
There have been enough number of donors who 
have contributed from the purest of motives. After 
all, how can one expect greater selflessness among the 
donors than is in the people in general ? 

But I believe that the work done there has created 
a sense of righteousness and justice everywhere. 
Our demand for one sixth of the land has not yet 
been fulfilled but the workers there have not gone to 
sleep; they are at it still, very actively indeed. 
The test has come to them since I left Bihar; and 
I have every hope that they will come out 
with flying colours. The distribution of lands has 
just commenced there. This will bring in more 
lands and the atmosphere will get changed. The 
way for solving the land problem would then have 
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been opened once for all. It is no small gain that 
whenever the workers sit down to think, they think 
only in terms of giving land to the landless. 
Though the work has not yet been completed, there 
are indications that it will soon be. The atmosphere 
has changed. As I have said already, there is an urge 
in the air throughout the State which can be used 
to advantage by the Government for enacting the 
necessary laws. Herein we see the fourth step of 
the Bhoodan Yagna completed. 

Now the fifth step is being taken here in Orissa. 
We see the flashes of revolution in the work that is 
being done here, which will change all the villages 
into so many well-knit families. The economists 
will rack their brains to find out a proper term to 
express this unique phenomenon, but I have no such 
difficulty. I simply call it the ‘ village family. ’ 
The feeling of family is very strong everywhere in 
India, and we have simply to develop it and give 
it a wider content so as to embrace the whole 
village. Then will the foundation for the establish¬ 
ment of the Gramarajya have been laid to which 
end all our activities have so far been directed. 
Then we shall have to commence the raising of the 
super-structure. Hence it is that I call the work 
being done here as the last and the final step. 

It does not mean that we have come to the end 
of the journey and we shall have no more work to do. 
On the contrary, our work will commence only now. 
All these were the preliminaries, mere preparations 
without which we cannot hope to achieve the end 
wc have in view. We did not think merely of 
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giving some succour to the famished, some relief to 
the suffering notwithstanding the fact that our 
work will result in giving relief and succour. Our 
aim is to build non-violent mass strength. 
That strength we cannot build except by trans¬ 
forming the villages into well-knit family units. 
That is why I have been in quest of a means for 
this end for long years past. I have been thinking 
and thinking where and how to begin, I have given 
about thirty years of ray life to the service of the 
villages, and have thought about the problems 
facing them as deeply as I could. I have been a 
believer in soul force and continue to be such even 
to-day. But we were not free then ; so I thought 
we can do something worth while only after attaining 
Swaraj. We are now free, the crushing burden has 
been removed from our shoulders, and conditions 
favourable have been created for generating mass 
strength. 

It has been given me to build up the five steps 
of Bhoodan Yagna, because the foundation had 
already been laid in my thirty years’ village work. 
Whenever we receive whole villages as gifts we can 
straight away start all our activities like Khadi, 
Village Industries, Basic Education etc. That is 
why when I saw that something could be done here, 
I extended my stay. I have asked of the whole 
of India to contribute one-sixth or five crore 
acres of land and thereby a great work would 
be done. But even then, had there not been 
the whole-village gifts that we are now having 
here, we would have been obliged to think 
of some other means for generating mass 
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strength. My call for five crore acres still stands, 
and it is ray wish that all the people of the whole of 
India complete the quota at the earliest. I appeal 
to the Congress, the Praja-Socialist and the other 
political parties who believe in this movement to 
put in their utmost effort and complete this work. 
This will result in what I would call ‘ extensive 
work.’ But whole village gifts mean ' intensive 
work.’ Extensive work also should go on and I 
have given it as much momentum as I could in the 
last four years. It is a matter for pleasure, that various 
organizations and institutions have begun to think of 
this work. It is the grace of God Almighty that the 
intensive side of the work also is being given a push 
here. It is my belief that Koraput will show the way 
for the whole of India to follow. 

Thus, the first step was aimed at the removal of 
a local grievance. I call it by the name of Pallia¬ 
tive. The second step had the aim of creating wide 
sympathy and understanding and attracting the atten¬ 
tion of the whole country, I have given it the name 
of Calling Attention. The third step was to create 
self-confidence in the workers. I have called it Forti¬ 
fication of Faith. The fourth step was taken with a 
view to see how far we will succeed in collecting one- 
sixth of the available land. 1 have given it the name 
Extensive Land-gift and the fifth step is to convert 
whole villages into so many families. Then will com¬ 
mence Grama Rajya and Rama Rajya. This I have 
called Land Revolution. 

Now that the fifth step has been taken, the 
workers will have no occasion to complain that they 
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have no programme to work. One with zeal and 
enthusiasm will now have so much work that he can 
hardly find time even for rest. Hence it is that the 
septuagenarian worker of Gujarat, Shree Ravi Sankar 
Maharaj has said that he has now hopes of living 
to complete a century. 

Some villages have given one-sixth of the land. 
I am not at all surprised that they have not yet had 
the urge to give whole villages. When these will see 
what excellent work is being done in villages which 
have been gifted away en-bloc, I have no doubt, 
village after village will approach us and ask us to 
take them also. So let us not try to get thousands 
of villages just now. On the other hand, let us fix 
a time-limit, collect as many villages as we can and 
straight away start work in them. I have asked the 
workers here to prepare a blue-print for their future 
work before I leave the district. We cannot now say 
exactly how many villages will not then come in 
when the work would be started as per plan. Those 
who are now giving land-gifts are doing so out of 
faith, from a realisation of the idea behind the move¬ 
ment. The future donors will give after actually 
seeing the results. Then there will be need for propa¬ 
ganda for making people give whole villages. The 
actual work will serve as its own propaganda. 

Therefore it is, that I want the workers here to 
develop in themselves an independent, crusading 
spirit. When people are prepared to give their all, 
the workers also should develop their power for 
sacrifice and love. Their knowledge and devotion to 
the cause will be put to very severe test. The workers 
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will now have to think of giving their all in the service 
of the villages. They might have made great sacrifices 
for Swaraj; but this movement will demand of them 
greater sacrifices. I believe that new workers will 
come up to take up this new work, and they will 
mostly come from the villages. In the past move¬ 
ments the workers came mostly from the middle 
classes and from the cities. They will be there in this 
movement also; but a greater number will come from 
the villages. When every village will have workers 
springing from its own soil, the reconstruction work 
that they will do will be wonderful indeed! Because 
there is no limit to their capacity for sacrifice. The 
people of the upper classes also do sacrifice but they 
always reserve and preserve a portion of their wealth 
for enjoying themselves. But they of the villages 
know nothing but toil and tears. So when the spirit 
of service will awake in them we will see the age of 
Krishna dawning anew on this land of destiny. I 
have full belief that when village construction work 
will commence after the village-gift movement, we 
will witness scenes reminiscent of Gokul and Brinda- 
van of yore in every village and hamlet. 

( Koraput, 23-7-'55.) 



Sarvodaya through 
Gram-Dan 


^lyHATEVER be our religion, language, caste or 
creed, we are the sons of the same Father. We 
are all related to one another. But to-day we have 
forgotten that one Father -the Lord of all creations. 
That is why we couldn’t get united and become happy. 
Our society have become partitioned into three sepa¬ 
rate divisions. Some are called the high class, some 
the middle-class and those at the bottom, the low 
class. The high class people have nothing but con¬ 
tempt for their brothers of the low class. Rarely do 
they show any affection to these poor brothers with 
whom they have to be in contact in their every day 
life. They think and say “ these people are fools, they 
have no brain in them to work intelligently, they are 
idle and often do steal; they have no respect for 
truth; they have to be supervised, or else they won’t 
work properly; if they are given money they won’t 
use it discreetly but will squander and waste it.” They 
are thus simply considered as beasts of burden. 


People of the low-class think that the high class 
people are cruel, wicked and deceitful. They work in 
their fields and shops and do often praise them in their 
face though they don’t like them and have nothing 
but hatred towards them in their hearts. For help 
they go to the high-class people and if it is not 
received they abuse them. If help is given they say 
“Yes, to-day they have given something but tomorrow 
they will take it back hundredfold from us. Who 
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knows what sufferings at their hands are in store 
for us?” 

Thus though neither can live without the other 
the one above condemns the one below and the one 
down hates the one above. 

These three divisions in society should give up 
their wrong attitudes towards each other. They should 
forget their differences and become one identifying 
with each other. Then only will society become strong. 
They should co-operate with willing hearts and thus 
serve as the strong and equal props of the tripod of 
society. Bhoodan is aiming to achieve this. We 
appeal to those who have enough physical strength 
to offer their willing labour to the good of the whole 
society. We appeal to the rich and the wealthy to volun¬ 
tarily offer Sampattidan for the common benefit of all. 
We appeal to the owners to voluntarily surrender their 
right of ownership over land and accept the ideal that 
land can be owned by society alone. 

Our people, whether they belong to the high, 
middle or low-class, have one good trait in them and 
that is faith and devotion to Dharma. They put 
implicit faith in the words of good and saintly persons. 
Once they understand truth and the real Dharma, they 
begin at once to practise it. We have to go from 
village to village, from door to door and make the people 
understand the basic ideal behind Bhoodan. This is 
real Satyagraha and we should go on doing it with 
love in our hearts and faith in truth and in the ideal. 
It should be done till all understand us. Our people 
are such that once they get the light and realize their 
Dharma, they will be quick to act and none can draw 
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them away in any other direction. Thus our society is 
now getting reformed day by day. 

The days of violence and loot are fast disappear¬ 
ing. Changed values of life are being recognised now 
in our society. People are offering me land. What 
strength is there in me but that of truth and love? 
More than 200 villages have been offered to me so far 
in Koraput district as gramadan by the villagers. 

Wherever full villages are received for Bhoodan, 
there will be no more of the rich man’s contempt for 
the poor, the poor man’s hatred for the rich or the 
jealousy or rivalry among the middle class. All will be¬ 
come equals. There will be none high, none low, and 
none in between the two. Of course there will be some 
differences but those variations will be only such as are 
found among the five fingers of the hand. All the fingers 
co-operate and jointly do a lakh and odd things. 
People should co-operate and jointly work like the five 
fingers; they should live as the five Pandavas lived ; 
they should mix and mingle like the five elements of 
nature. When this happens our society will become 
free of scorn, hatred and rivalry and there will be love, 
full respect and co-operation between individuals. 
Then every one will grow and all will become equal. 
Such is the Sarvodaya Order of Society. Such of those 
villages that are offered as full dan will witness this real 
picture of Sarvodaya. In them all the villagers will 
say that all land in the village belongs to the village in 
common and all the wealth and intelligence of the people 
therein will be utilized for the benefit of all in the 
village. Each will feel that he lives for others, and 
be will not think of himself but will think of others. 
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And every one in the village will look after every other 
and the common good of the village will be the one 
concern of each and every one therein. 

(Meghlna—Koraput, 12-1-55.) 


Gramdan or Villagisation of 
Land—Why and How 

[Gleaned from Several Speeches] 

I 


'pHOUGH I am incarnated in one body my relation¬ 
ship with others continues. It is necessary to be 
aware of this broader and all-inclusive relationship 
before one can hope to realise the atman. Gramdan 
is not a big thing by itself. But it is the first lesson in 
understanding that there can be no happiness and 
peace in isolation. The mind creates false sense of 
separateness. The division of “I” and “You”, 
•* thine” and “ mine ” is an illusion of the mind. This 
has to be conquered. Life is one whole and there is 
no division. If some one hates me I must accept that 
I have not attained real love in my own heart. Because 
what is without is within and vice versa. Gramdan 
will fulfil itself when it helps us to experience this one¬ 
ness of all life. 

2. Bhoodan is not a movement but an ascension. 
The more you climb up the larger is the vision that 
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opens out before you. In the beginning most people 
were sceptical and wondered if 1 could get any response. 
But people have gradually opened their hearts which 
has emboldened me and I am now asking for Taluk-dan 
and District-dan. 

3. Possession of land is as much a sin as theft. 
That is why land should be owned by the village. But 
accumulation of wealth is a greater sin. 

4. It is necessary to remove this ignorance and 
fallacy. Knowledge and love can help people under¬ 
stand that the sense of possession should go. Life can 
be transformed through thought. Gramdan has to be 
brought about by persuasion and love. Love lends 
power to thought, provided we ourselves have love 
in us. 

5. 1 have no doubt that the people will increas¬ 
ingly see the truth behind gramdan. Nature is so 
generous. Land is for all. When land ceases to be 
owned privately a new relationship will come into 
existence between the people of every village. Today, 
the smaller and poorer landholders are clinging to their 
meagre holding. The biggest landlords will not give up 
their ownership until the smaller have first given it up. 
In Bihar we succeeded in getting lakhs of acres because 
hundreds of small land-holders gave up their land first. 

6. Private ownership in land can never remain. 
It has to go. Great thinkers all over the world have 
testified to this thought. Sixty years ago, Tolstoy 
preached that private ownership in land was immoral. 
The time-spirit speaks through such men. Subrah- 
manya Bharathi, the great poet of Tamilnad, had been 
saying the same thing some forty years ago. Surely 
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he had no illwill towards the landlord. He was a great 
patriot and lover of Tamilnad and wrote out of real 
compassion. “Have compassion for the opponent” 
was his prayer. When such a person says something is 
it not the voice of God or the time-spirit ? Take one of 
the ancient Tamil classics, the Thirukural. It has said, 
" Do not forget that even the bones in your body are 
not your private possession.” He who has love in 
heart has no sense of possession. Whatever he has he 
gives for the good of all. The land problem in India 
and Asia can be solved overnight if all care to act 
according to what men of wisdom have taught us. 

7. The Vedas have also said that land is the 
mother of all. ‘‘ Matha bhwni Putroham prithivyaha". 
All religions speak with one voice that land belongs to 
all. The spirit of the age is again demanding the clos¬ 
ing of private ownership. Why not then accept this 
with humility and goodwill ? 

8. Men of God like Manickavachagar and Nam- 
malwar in Tamilnad have demonstrated that it is 
possible for a person to give up all sense of ownership, 
even of his own body. Society honoured and adored 
such men. But people never imitated them. They said 
these were exceptional men. Today we see people are 
giving Gramdan freely, i.e., they are giving up their 
ownership over land. This is a tremendous achieve¬ 
ment. It shows that men are capable of real large- 
heartedness. The climate of opinion all over the 
world is undergoing transformation. For instance, 
if Egypt was attacked by France and England 50 years 
ago, could there have been any power in the world who 
would have cried halt to them? They would have 
bombed the whole of Egypt out of existence and gone 
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scot-free. But today we saw that the whole world 
condemned Britain and France for their unjust aggres¬ 
sion. World conscience has begun to raise its voice 
and world opinion is gathering strength now. 

9. Many doubted if Gramdan would make much 
headway in Tamilnad. No one believed that it would 
be given in this State. I, for one, never shared these 
doubts. I felt certain that what had happened in Bihar 
and Orissa would happen in Tamilnad. After seven 
months of persistent work there is a visible change. 
Gramdan is in the air. Every day a new Gramdan is 
being reported. It must be noted that Gramdan in 
Tamilnad is not the same as Gramdan in Orissa. In 
Koraput, Gramdan began in an area that was hilly, 
sparsely populated and inhabited by Adivasis. But in 
Tamilnad conditions are quite different. Here land 
is fertile. Population is not sparse. People are edu¬ 
cated. The message of Gramdan has the power to 
influence the men of simple faith as well as the 
intellectuals. 

10. We are building up a new society in the 
villages. The village republic is our ideal but that does 
not mean that we should neglect the intelligentsia who 
live in the towns. Our Universities must be made to 
take note of Gramdan and make their own contri¬ 
bution for the development of the Sarvodaya pattern 
of society. 

11. What do we mean by achieving the Bhoodan 
revolution in this year?—We mean, first, to establish 
the right of the landless labourers over land. That is 
the beginning. Then the next step would be to say all 
would be the owners of land. Just as we all share 
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light, air, and water alike land should become com¬ 
mon to all. This brings us to the present stage when 
we say that no individual can own land. All land 
belongs to the village, that is, to the village community. 
When we talk of a particular target within a time limit 
it is only an expression of the sense of urgency and the 
importance of the cause. The Time-spirit is with us 
and therefore things that would have taken fifty years 
before, are being now achieved in a month or two. 

II 

12. In Gramdan villages individual ownership 
comes to an end. But in another sense it increases. 
An individual owns no land, but he can very well say 
that all land belongs to him. Just as a mother has a 
ubiquitous authority in the house, or a little baby has 
common rights so an individual citizen will have power 
and rights in the village. Whatever is done for the 
development and welfare of the individual will add to 
the social well-being and strength. Just as money is 
kept in a bank today it will be invested in society in 
Gramdan villages. It removes insecurity and anxiety. 
Sarvodaya looks on life as an integrated whole. It 
believes that the individual and society are indivisible. 

13. I admit that if people have given Gramdan 
after understanding its implications, the result will be 
definitely for the good. Equality is a blessing. It is 
bound to make for happiness. Does not the peasant 
level his field? He knows how a field yields better 
when it is levelled and made even. The same is true 
of society. Social equality is the real strength of the 
people. God’s universe moves by the Law that is even 

6 
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at the bar of the scales. In the Koran the Prophet 
has said the Lord created the scales. Justice means 
equality. Does not the sun give light and warmth to 
all equally? If he were to discriminate what would 
happen to us ? Death treats us all equally. He visits 
the rich and the poor with impartiality. It is the idea 
of “ mine ” and “ thine ”, or in other words, it is the 
inequality which we create out of our greed, which is 
at the root of all our suffering and conflict. Equality 
is solvent but we are afraid of it. 

14. The exponents of the theory of incentives 
forget that if higher gains induce me to greater efforts 
it may also tempt someone else to rob me. The theory 
of incentive is bound to create inequality and conflict. 
Security and peace can come only when there is 
equality. Gramdan is the road to prosperity and 
happiness. Individual ownership in land is not going 
to last. When you understand the truth of this you 
will not hesitate to give whatever you have to the 
common pool. There is a joy in giving and sharing. 

15. Let us be very clear about the main object 
of our movement. Redistribution of land in a village 
is only the first step. Our movement aims at creating 
a new man; not only in India but also all over the 
world. It is worldwide in its implications. We are 
restricting the scope of our activities only to our 
country just now; because we feel that if we could 
show results here it is bound to affect the world. 
Land distribution in India is only the first step of the 
movement. When we say that land belongs to God it 
really means that it should be free for use for all the 
men in the world. It should be open for the beasts 
and the birds also. Some States in India are very 
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densely populated. For instance, in South Kerala the 
density of population is two thousand per square mile, 
while in Vindhya Pradesh it is only two hundred! 
Similarly in Australia there is plenty of unoccupied 
space. If immigration is free, five times the present 
population can live there. But the Australians do not 
desire that outsiders should come there and disturb 
their security and culture. In this age of science such 
parochialism can have no place. We must have large 
minds and hearts and learn to think of the whole world 
as one. That is the only way to peace. 

16. Bhoodan is not a reformist activity. It aims 
to bring about a radical change in society. It wants 
to do away with all the class divisions that exist today. 
It wants to create real equality. Gram dan may be said 
to lay the foundations of the new order. It ends pri* 
vate ownership in land, 

17. When a village is given in Gramdan people 
begin to speak of “ we ” and “ ours ”. That is a first 
lesson in the way of devotion. And as people begin 
to value work for common good, selfish desire begins 
to disappear. “ We ” and “ ours ” is also ultimately 
transformed into “unto Him”. Everything that we 
do, we do by God’s will and dedicate it to Him. Bhoo¬ 
dan wants human society to take this step. Gramdan 
is the first lesson in the new way. The people of a 
Gramdan village share their joys and sorrows together. 
Man does not exploit man. Sorrow and suffering of 
one is shared by all. Men will work according to 
their talents for the common good. A teacher, a singer, 
a craftsman, a farmer, each will follow his vocation. 
The village will give each a share from the annual 
harvest. All will feel as one and share a common life. 
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18. I feel that Gramdan and the way of true 
devotion will spread rapidly. People in South have 
that feeling. The temple will be the place where the 
people of the village will meet and listen to religious 
discourses and devotional songs. Devotion will express 
itself in all their day-to-day activities. Devotion means 
compassion, friendship and respect. Every one will 
have all the three ever present in one’s heart. The 
fact that we are getting Gramdan shows that the stream 
of devotion has not dried up. We must “ dig chan¬ 
nels ” and carry the waters of true devotion to every 
door. Bhoodan is trying to do this. 

19. I expect that villages which have more land 
would invite a few landless from other villages to come 
and settle down in their village. But these are ques¬ 
tions for the future. Let us concentrate for the time 
being on getting Gramdan and explain the implications 
of it very clearly to every person. Then there will be 
no difficulty. Our people are large-hearted and they 
will learn to accommodate all. 

20. Some people say that I have come to abolish 
ownership. Today everyone owns a little piece of land 
or property and is a small owner. That only makes 
people petty, narrow-minded and quarrelsome. So 
they become slaves of their servants. 1 want them to 
give up their petty ownership so that they will become 
masters of their own destiny which is something great. 

21. Today they are disunited and weak. Any¬ 
body can go and disrupt their life, bring misery and 
poverty to them. Some one comes and starts an oil 
mill and as a result there is unemployment. The 
villagers are helpless against the mill-owner. But if it 
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is a Gramdan village, or a Gramdan Taluk, they will 
be able to withstand any outside attack successfully. 
Therefore even during the election 1 am going from 
village to village spreading the idea of Gramdan. 

22. Gramdan is the expression of the spirit of 
the age. It asks people not only to break the narrow 
domestic walls and consider the whole village as one 
family but goes further and asks all the villagers to meet 
together to consider their common problems and solve 
them with one mind. There are problems of drinking 
water, irrigation, education, sanitation, employment 
and hundred others. The villagers must tackle them 
together. No one will have any exclusive interest. 
Whatever one does for himself will be also for all. 

23. When a man ceases to think of his person 
and dedicates himself to the good of the society he 
will be happy. It is the identification of oneself with 
the body or self-aggrandisement that brings in misery 
and unhappiness. When a man will come to think 
about the good of the community he will have found 
the key to Happiness. 


Ill 

24. This is the essence of Gramdan. In it there 
is no individual possession of land, labour and wealth. 
Each owns everything. Each will offer his all to the 
community and the community will take care of him. 
People think it a great sacrifice to give Gramdan. 
Gramdan is not a sacrifice but a sound investment in 
good living. 
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25. Even in villages which are small with barely 
a hundred families there is no social cohesion or 
comradeship. Each one lives for himself and all of 
them are exploited ruthlessly by the trader, money¬ 
lender, advocate and doctor from the town. They 
also exploit one another when they can. Isolation 
corrodes the human feeling in man. Like the erosion 
of the soil there is a deterioration in the quality of 
human beings. The intrusion of the money economy 
has made things worse. There is litigation between 
father and son. Marriages in the family add sub¬ 
stantially to the indebtedness of the householder. All 
this has reduced man to the position of a beast. He 
has lost all sense of human dignity. 

26. In a Gramdan village all this will change. 
Man will live in happy union with the society around 
him. The whole village will be one family. Private 
ownership in land will end. No debts will be incurred 
for a marriage in the family. The whole village will 
contribute towards the expenses. 

27. There will be one shop in the village. Every 
householder will have his “ labour-hours ” entered into 
the register to his credit. He will not be exploited by 
the trader from the town. People will learn to live 
together in happy co-operation. 

28. Gramdan substitutes a wider ownership in 
place of the narrow ownership. Today they are busy 
electing representatives and ministers. The voters are 
the real masters. The elected representatives are the 
servants. But in actual life the anonymous voter is 
forgotten and has no initiative or power. In Gramdan 
all this will change. 
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29. All the affairs of the village will be in the 
hands of the people. They will decide what they want 
to do. You will have a sense of owning all the land 
of the Taluk together. So we are asking people to 
throw off the burden of individual ownership. Indi¬ 
vidual ownership is the root cause of our unhappiness 
and slavery. If individual ownership in land is ended 
a new co-operative and collective social life will 
emerge. Every family will work for the good of the 
village and a new life will emerge if the whole taluk 
lives and works as one family. 

30. As an example, in a village of a hundred 
families, each family will be represented by one 
person. The hundred persons will form the General 
Village Council. It will meet once in a month, This 
Council will unanimously nominate 10 to 15 people 
who will form a committee. This committee will meet 
more often and will be responsible for the day-to-day 
administration of the village. The decisions of the 
committee will be ratified by the Council. The 
General Council may be said to be a policy-making 
body while the smaller committee will be its executive 
branch. 

31. It is a moral pressure. People know that 
the absentee landlord cannot live without the help of 
the villagers. When all the people in a village come 
together and act as one family they create a moral 
force which has an eflfect on other people including the 
absentee landlord. The absentee landlord will be 
‘ impelled ’ by inner conviction or sense of social guilt. 
He will not be subjected to any violent pressure. 
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32. Gramdan is a beginning and not an end. It 
only lays a firm foundation on which a new society 
can be built up. You can form a village republic 
when you are self-sufficient. The village carpenter, 
the tailor, the oilman, the weaver must now get 
employment in the village itself. You must not allow 
private ownership in land to grow up again. Land 
belongs to God. 

33. The outstanding debt will be taken over by 
the village community. Attempt will be made to 
reduce it by negotiations with the money-lender and 
whatever remains would be paid by annual instalments 
by the whole village. No one will be free to raise new 
loans individually. Even marriages would be cele¬ 
brated by the village community. These difficulties 
will vanish when lakhs of villages are given as 
Gramdan. The money-lender will then begin to appre¬ 
ciate the significance of the change. 

34. Security and safety can be had only if we 
learn to think and work for the good of all. Those 
who have wealth must give a part of it willingly for 
the good of society. Land will belong to the whole 
v illa ge, Gramdan is something more than the pooling 
of land. It is an initiation into a new way of think¬ 
ing and living. You will experience a new joy, energy 
and enthusiasm not experienced before. 

35. The feeling of sanctity in private property 
has probably grown because of the family system in 
India. People are afraid that the family system would 
disintegrate if private property comes to an end. The 
family is an ancient institution. It helps man to 
develop consideration, control and sympathy. No 
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doubt, it has been one of the civilising influences. 
Gramdan does not aim at breaking the family system. 
On the contrary it is an attempt to extend it to the 
whole village. In fact, private property has been res¬ 
ponsible for creating divisions in the family. Bhoodan 
is broadening and widening the family feeling to the 
whole village. 

There is also a feeling that once land is pooled 
together and private ownership is ended the owner will 
become just a labourer. This also is a wrong idea. 

36. Gramdan is a new discovery, but it should 
lead to greater thought and investigation. How will 
it help in building up an integrated society in which 
there is no exploitation and rivalry or inequality? it 
is quite possible that differences may arise between two 
Gramdan villages. Disputes can become serious and 
there may even be clashes. How can this be pre¬ 
vented ? Gramdan by itself is not a panacea which 
will solve all our problems. The need of constant 
thought, vigilance and investigation is ever there. 
That is why it is yery important that all the implica¬ 
tions of Gramdan should be discussed by the villagers. 
Village workers should study the various problems 
that arise in the village and find out how they can be 
solved in the spirit of Sarvodaya. 

37. I am looking forward to the day when all the 
five lakh villages would be given as Gramdan. Who 
would then be responsible for development in all 
these villages ? Even the Government will find it very 
difiBicuIt to cope with the problem. It may be beyond 
their capacity. 
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38 In a Gramdan village the dynamics must be 
provided by the people themselves. Their urge to 
bring about a change can be the only effective agent 
of development. Otherwise it would be like a body 
without a soul. In some countries attempts were 
made to awaken feelings of envy, rivalry, spite and 
hatred to create a social dynamics. But it created 
more violence and ill will. We must rely on love and 
goodwill in this work. 

39. It will be beyond the power of the Govern¬ 
ment to give help to all villages even if the Gramsabhas 
were to ask for it. If we had considered development 
work as a private responsibility we would never have 
asked and received thousands of villages in Gramdan. 
The Gramdan villages will be disappointed if they look 
forward to outside aid. Bhoodan movement is a 
movement of giving and not taking. So the poorest 
has first to give at least his labour. 

40. The meaning of Gramdan is a solemn resolve 
made by the villagers to manage their own affairs. 
They will take all the decisions henceforth. It is their 
law which will prevail in the village. They will decide 
how land should be distributed and cultivated and what 
should be grown. They will decide that they will 
make their own cloth; that it will be woven on a hand- 
loom. The Government will not be able to force 
power-looms on the villagers. In all the spheres of 
activities which are vitally and directly related to the 
life of the villagers the Government will accept the 
decisions of the villagers. 

41. We have got over 200 villages of Gramdan in 
the district of Madura. I would like to distribute them 
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to the Congress, P. S. P. and Communist workers for 
development. It will be a good experiment. All of 
them will realise how much they have in common when 
they apply themselves seriously to the actual work of 
development in a constructive spirit. A constructive 
worker has to work at both the ends simultaneously. 
He has to purify his heart and mind and serve the 
people. I have no doubt that the kingdom of right¬ 
eousness would soon be realised. 

42. If ownership in land goes, ownership of 
factories and houses will not lag behind. If all the 
villages in a taluk are given as Gramdan can townships 
and cities remain unaffected ? Can they run away to 
some other place ? They will naturally fall in line with 
the villages and begin to serve them. 

43. They will not exploit the villager. The same 
is true of money-lenders. Giving money to the needy 
is really not a debt; it is really a dan. The money¬ 
lenders will have to change their lives. They will be 
looked after, as the ruling princes are being looked 
after by India, provided they accept to live and work 
like the other villagers. 

44. But let it be understood clearly that increas¬ 
ing agricultural production is certainly not the aim and 
object of Bhoodan and Gramdan. That would be only 
incidental. Its main object is to widen man’s loyalty 
to the entire society. It hopes to create a climate 
where man will feel the same solicitude for the least in 
society as he feels for his own children. Gramdan 
will end duality between individual and social life. 
They would be like the two sides of a poin. This is 
bound to bring about greater production and happiness. 
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